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KESSOA, MASON, AND HIS WIFE.
(174)

OMES are not Hindoos, though they worship some Hindoo idols, and make
vows to some of the Hindoo divinities. They are esteemed so low in the

scale of caste, or rather of the outcastes, that they are not admissible within the
pale of Hindooism. It is strange, perhaps, that this tribe, and others of the same
grade, have not become voluntary converts to Mahomedanism, where they would
be welcome, and would soon lose trace of their original impure descent; but they
prefer to remain as they are, and continue their belief in their original superstitions.
Domes are no doubt descended from an aboriginal tribe; and may possibly, in their
original condition, have served as slaves, servants, and artizans. There is no
instinet, as it were, of high rank among them. They are never cultivators of the
land, nor do they hunt game; they have no legends of chieftainship among them.
They are still what, perhaps, they were before the Aryan invasion—artizans of
low grade, as carpenters, blacksmiths, weavers, masons, leather workers, and in the
Himalayas miners and musicians. They are of too low a grade to serve any
Hindoos or Mahomedans as menial servants; but it is a curious circumstance, that,
on the early settlement of Europeans in India, especially in Bengal, the Domes
took service with them in the capacity of cooks, sweepers, and the like, in which
many still continue ; while their women serve as ayahs or nurses, and ladies’ maids.
In their capacities as artizans, though they follow the same trades as some Sudra
Hindoos—that is, of carpenters, blacksmiths, &c.—yet they are not permitted to
work with, or even to do the same kind of work as their Hindoo fellow-craftsmen.
Yet they are by no means unskilful in these trades. They are, indeed, for the
most part, careful workmen, especially as masons and blacksmiths, and contrive to
earn comfortable means of subsistence. Some of the tribes are basket-makers, and
Domes are found acting as public executioners and removers of dead bodies. It is
difficult to state in what their religion consists, and their ceremonies are little
known. They make, however, offerings to sacred stones, and sacrifice to them
fowls and goats, which are afterwards eaten. Their marriage ceremonies are
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KESSOA, MASON, AND HIS WIFE.

performed by elders of the tribes and family connections; but they do not obtain,
or perhaps seek, the services of Brahmins or other Hindoo priests on these
occasions, as, indeed, it would be impossible to ask them to officiate. Some of
the Dome tradesmen are migratory; and blacksmiths, masons, basket makers, and
 carpenters live in blanket tents for the whole or greater part of the year, travelling
from village to village. They are not, however, allowed to reside within village
precincts, nor to draw water from village wells. If they settle at all, they build
huts or pitch their tents outside villages, and remain only as long as they obtain
work. Some of their women are singers and dancers, and with the men, who act
as .musicians, give a rude kind of entertainment, consisting of ballads and
' recitations, the subjects of the latter being drawn from the adventures of Krishna,
and as such are not of a very decent character. In regard to their food, the
Domes cannot be said to have any restrictions. They eat the flesh of tame pigs,
cattle that have died natural deaths, and game, if they can obtain it. Spirituous
liquors are not forbidden to them, and on occasions of domestic feasts they indulge
in them to excess. In the Himalayas, however, they affect the purity of the
Rajpoots, and are more abstinent than in the plains. Domes burn their dead, and
the ceremonies performed assimilate in a great degree with those of the Rajpoots.
They are a widely spread tribe, and are found in most parts of India, differing
little anywhere in condition or pursuits. Low as they are in social caste, yet the
Halalkhores and other tribes are yet lower. Domes will not eat food prepared by
them, nor take water from them. Thus they contrive to preserve a kind of caste,
and any irregularities in their conduct are punished by caste tribunals, presided
over by elders of families.



Digitized by GOOg[Q



Digitized by GOOS[Q




Digitized by GOOg[Q



JHUKKURK SING, OF LOBHA.
(175)

HIS person belongs to one of the numerous tribes of Hill Rajpoots, few of
whom are recognized by the tribes of the plains. It is conjectured that on
the Mahomedan invasion many portions of Rajpoot clans may have been driven
into the hills, and, unable to return, may have allied themselves to women of the
country, and hence the mixed breeds of so-called Rajpoots have arisen, and have
been maintained among each other. The person represented belongs to the
poorest part of the hills in the Gurhwal district; but his village lies further
from the snowy range than others. A shabby felt or quilted cap, ragged and even.
matted hair, a rough blanket arranged like a body coat, with the end doubled over
his shoulders, completes his rude costume; while attached to a cord round his neck
he wears his tobacco bag, and leather purse which contain his flint and steel, his
money, if he has any, and a few betel leaves and spices, which he chews at times after
his meals. These Rajpoots employ Brahmins for their religious ceremonies and
household observances; but they have no pretensions to purity of descent or caste,
and would not be admitted to the society of, or alliance with, any of the real
Rajpoot tribes. The staff he holds is used as an alpen stock, and is shod with iron
* in the form of a crutch or pitchfork, in which capacity, and to help him in difficult
places, it is generally employed. His tribe, or clan, subsist by agriculture, and to
some extent as labourers and porters, to which they are driven by poverty. They
marry as ordinary Hindoos, and their women are not secluded. They live ordinarily
upon grain cakes, with milk, butter, curds, and vegetables; but they eat also wild
hog, and game, with the flesh of goats and kids.
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AN INHABITANT OF MOOSHEGAREE.
(176)

OOSHEGAREE comprises a collection of villages, situated at the southern
extremity of the Johar pass, leading into Thibet, where the people profess
a debased form of Hindooism, which is largely affected by the Buddhist form of
religion. They do not aspire to be called Rajpoots, and appear to hold a middle
rank between them and lower classes of Hindoos. From the strong Mongolian
cast of their features, the clan is probably a mixed one—Bhotea on the one hand,
and Hindoo on the othem As it may be supposed, the people are extremely
ignorant and superstitious, and depend upon the lower orders of impure Brahmins
for the performance of religious ceremonies, of which they comprehend very little,
but resort to them for the naming of their children, and in marriages, &c. On
the northern frontiers of the hills, the class they belong to is more affected by
Buddhism, while those who inhabit the lower and central portions lean more to
Hindooism. The dress of the person represented is entirely of white woollen
material, and consists of a tunic and trowsers, with a woollen scarf tucked into his
waist band, and cast over his shoulders. In severe weather this scarf is crossed
over his chest, like a Scotch shepherd’s plaid. The ends of the scarf are twisted
into fringe, above which is a border, occasionally of bright colours, which has a
good effect. Many of these people are afflicted with goitre to a frightful extent,
and they are not cleanly by any means. They are for the most part agriculturists,
and some of their mountain lands are well cultivated. They do not practice
polyandry, but marry in their own tribe according to Hindoo customs.
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HOONA MULL.
(177)

HIS class of Hindoo merchants claims to be descended from a Rajpoot
progenitor named Oojgur Seyn, who was a Puar, or Praimara of the
Soorujbunsi division, and had seventeen sons by a concubine of the Aheer or
cowherd caste. Each of these founded a separate gote, or clan, which still exist
under three different appellations. The place where the sect arose is Ugroha, a
town in the Hissar district, which, by the Uggurwallas, is esteemed holy, and is
visited by them at stated periods, in pursuance of vows, and for the performance
of stated ceremonies. They are, however, spread all over the country, and are
found in most populous cities of India, except in the south. At Hyderabad, in
the Deccan, there is a large fraternity of them, who, it is said, settled there
after the conquest of the Golcondah state by the Emperor Aurunzeeb—having
accompanied his army from the north as merchants, sutlers, and money dealers.
At Hyderabad they live in a quarter of their own, with gates, which are
always shut at night, and they maintain a body of men, who attend them,
and protect their dwelling houses. In that city they are a very wealthy class,
engaged in financial dealings with the local government, and with the nobility;
and trading to a great extent in grain, shawls, precious stones, pearls, and brocades.
They have agencies at Gwalior, Calcutta, &c., and their hoondees, or bills
of exchange, on any part of India are always safe. They are, in short, a steady,
money getting class of people, given to hard bargains and usury; but they are, at
the same time, men of their word, strict in their transactions, not speculative, and
rarely becoming bankrupt. No matter how small their beginnings, they persevere
in a wonderful degree till they attain wealth, or at least competence, and they are
never known to retire from business. They are first-rate accountants, and their
books are kept by double entry in a strictly correct method. In manner the
Uggurwallas are remarkably plain and homely. They affect no state or grandeur,
though the wealthy among them live well; but, for the most part, they have a
reputation for parsimony, which they do not appear to object to, as it is the secret



HOONA MULL.

of their successful trade. In popular estimation these peculiarities are held in
contempt; and their outwardly submissive, often cringing and cowardly, manner,
exposes them to, as it invites, reproach. In regard to distressed members of their
own tribe, they are very charitable, and among them no one, except he be altogether
reprobate and denied the privileges of caste, is suffered to starve; but they have
not the reputation of enlarged charity to masses of people—rather, indeed, the
reverse; nor of endowments of public charities, as is common among other
mercantile sects ; nor of building temples, constructing tanks, &c. They are very
seldom, if ever, landed proprietors, and seem averse to the acquisition of land,
preferring their hereditary business of dealing in money alone, in all its forms.
Thus, while despised and sneered at by many, and the subject of many standing
jokes and witticisms, the Uggurwallas are esteemed profoundly respectable and
reliable men, and their word is as good as their bond in every transaction of life.
By their descent from Rajpoots, they aspire to the rank of Vaisya, and
some of the wealthy class are themselves in it, and wear the sacred cord; but they
are in fact Sudras only, and as such, the real Vaisya classes will not marry
with their daughters, nor can the Uggurwalla youths obtain real Vaisya brides.
They are restricted therefore to connections in their own tribes or clans, which
are sufficiently numerous to furnish brides without the prohibited degrees of
Hindooism. The Uggurwallas are decidedly fond of fine clothes and jewels. The
amount of ornaments with which they load their women is proverbial. If
converting money into gold can be called extravagant, they are, indeed, extremely
so. If they dress themselves in the purest and plainest white muslin, they wear
the richest brocade scarves and shawls over it, with turbans of the gayest colours;
and the apparel of their women, especially at festivals, is equally gorgeous. Itis a
joke against them, however, that the finery of an Uggurwalla never wears out ; that
is, it is so carefully preserved, that it lasts a far longer time than with other people.
In religion they are worshippers of Krishna under his deified hero form of
Ram; but they do not mix with other Hindoos in general rites. They have
usually small temples of their own, or rooms set apart in their houses, where the
daily worship, in which they are very particular, as also in the ceremonies of bathing
and anointing, and marking themselves with the sacred marks is conducted. It is
a somewhat strange circumstance, that an Uggurwalla Bunnea never rides; nor
do they affect to possess horses. If he has to travel, it may be on a small pony,
which cannot go beyond a walk ; but he had far rather walk, or ride in a carriage.
Some of the very richest occasionally keep an elephant, but rarely use it;
palankeens, however, are always kept by the richer classes. One curious ambition
of the wealthy Uggurwallas is to become fat; and in this they succeed, by taking
daily large quantities of melted butter, or ghee, mixed with sugar. The subject of
the Photograph is evidently a portly person, and it can be believed that he had
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carefully fattened himself. There are no men of general education among this
sect. They affect to despise all knowledge that does not ensure the gain of
wealth; and the mixed dialect of Hindi, which they use, has no literature. They
are, however, able to read some few translations from sacred books, such as
selections from the Purans, Bhugwat Geeta, and the like; though, for the most
part, they employ Brahmins to read and expound the holy books to them.
Among themselves they are said to be very hospitable, as they are kind and
affectionate one to another. When any one of the tribe falls into distress from
losses, the rest subscribe and set him up again. It used to be said of the
merchants of their original city Ugroha, that when any one failed, each merchant
contributed a brick and five rupees (ten shillings), which was enough to set him
up again. The Uggurwallas have always a guild among themselves, for the
settlement of disputes and regulation of trade, rates of exchange, &c.; and it is a
very rare matter, indeed, to find them engaged in what may be called public
litigation. They are fond of snug, quiet entertainments, when they collect the
best male and female singers (not dancers), and enjoy the best kinds of Hindoo
music, especially that of Rajpootana, very heartily.

In Bengal, according to Dr. Buchanan, all Bunneas are reckoned as Vaisyas;
but the castes of Bengal are notoriously impure, and are held in little account
elsewhere. Nevertheless, the Uggurwallas are the highest class of merchants there,
and deservedly respected. They are even admitted among the gentry, while other
traders are strictly excluded. They do not permit their widows to marry, and it is
said that these persons lead by no means strict or chaste lives, being taken as
concubines. Such instances, however, may be exceptions, not rules, and the custom,
if it be one in the caste, may be confined to Bengal. They employ Brahmins as
purohits, or family priests, in Bengal as elsewhere, and are allowed to learn half the
Gayatri, which involves investiture with the sacred thread. Such an investiture
would indeed recognize them as Vaisyas; but the rank is much disputed in other
localities.

The diet of the Uggurwallas is strictly vegetarian. They eat neither fish nor
meat of any kind under any pretence whatever. In this respect they are purer
than many Brahmins. Their women are very expert at making vermicelli of
various sorts, and other dried pastes, some sweet, others savoury which are dressed
as curries, and in ragouts with vegetables, in a skilful manner. Uggurwallas
are, in fact, proud of their cookery, and are particularly successful in sweetmeats, of
which they are very fond.

In most respects the Uggurwallas, as one of the most distinct and perhaps
little understood, are one of the most interesting mercantile sects of India.
Occasionally members of it enter the civil service of Government, acting as
accountants and clerks, but they are not numerous by any means.
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SUMNEUS KHAN.
(178)

LTHOUGH India was first invaded' by the celebrated Mahmood of
Ghuzni, yet his operations had more the character of raids for plunder,
than of attempts at conquest for permanent occupation. In the reign of Gheias-
oo-deen, King of Ghuzni and Ghor, however, towards the latter end of the twelfth
century, his brother, the celebrated General Moiz-oo-deen Mahomed Ghoory,
invaded the North-West Provinces of India and Rajpootana, on several occasions,
with large armies, and obtained signal successes over the Rajpoot and other
Hindoo nations. In one of these expeditions, indeed, he suffered a severe defeat,
and returned to Ghuzni; but afterwards again set out by the route of Peshawar, at
the head of a powerful army, without making his intentions known. This is stated
by his historian to have caused so much speculation, that an old sage of Ghor
remonstrated with him, when the general made the following reply: “Know, old
man, that since the time of my defeat in Hindoostan, notwithstanding external
appearances, I have never slumbered in ease, or waked but in sorrow and
anxiety; I have therefore determined with this army to recover my lost honour
from those idolaters, or die in the attempt.” The brave general entirely fulfilled
this intention. Having sent a declaration of war to Ajmere, to be averted only
by the Hindoos consenting to become converts to Islam, he continued his march ;
and the Rajpoot princes, aroused by a common danger, assembled an army of, as
stated, 300,000 cavalry, 3,000 elephants, and a large body of foot. With these
they awaited the approach of the Mahomedans on the banks of the river
Surasooti, the national battle-field of India. In this position a severe action was
fought. The Hindoo line was broken by repeated charges of the “mail-clad”
Affghan cavalry upon its centre, and the rest broke up into a confused mass,
which was pursued with vast slaughter. The Hindoo King of Delhi, with many
Rajpoot chiefs of note, were elain on the field, and the conqueror marched in
triumph to Ajmere. This event occurred in A.D. 1193. On this occasion the
Hissar Rajpoots, who belong to the Soorujbunsi tribes, were driven from their own
country, and took possession of a large portion of the district of Hissar.
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In the year 1351 the Emperor Feroze Toghluk ascended the throne, and
commenced a brilliant and memorable reign, in which many instances are recorded
of his suppression of local rebellion, and forcible conversion of his prisoners to
Mahomedanism. Among others, were some of the Rajpoot clans of Hissar, who,
on embracing the creed of Islam, were termed Ranghurs, the meaning of which has
not been defined. The person depicted in the plate is one of these Ranghurs, and
a Mahomedan. It is a strange circumstance in their history, that the converted
portions of the Hissar Rajpoots never left their territory, and continued, as they
still continue, to live with their Hindoo brethren in perfect amity. For many
generations the Ranghurs received daughters in marriage from the Rajpoots, and
gave their own ; their forcible conversion was held not to have affected the purity
of their Rajpoot descent ; but in process of time the Ranghurs began to eat beef,
and to kill cows for the purpose, which rendered them utterly impure in Hindoo
estimation, and the mutual alliances were discontinued. The Ranghurs, however,
continued to marry exclusively among themselves, and thus their large pre-
dominance of Rajpoot feature and character has been maintained.

The Ranghurs are agriculturists, though not very skilful ones; but they have
the deepest attachment to their native villages and hereditary lands. They have
lost, according to a local report, all but ninety-five of these villages, or one-fourth
of their original possessions; but they have still a distinct remembrance of the
whole, so much so that, when in the confusion of the rebellion of 1857, they availed
themselves of the opportunity to dispossess the existing owners of the soil, no
two clans ever claimed the same portions. The Ranghurs are a proud, turbulent,
and domineering class of men; given to robbery, but not to theft; careless of
money, and jealous of honour; and they are brave, and more to be depended
upon for good or ill than most castes. Instances of their persistence in war are not
wanting. More than one of their chief towns (Bhowani of Rajpoots, and Bulleah
of Ranghurs) had to be taken by storm in the war of 1819; and their quarrels with
the Puar, Chundrabunsi, Rajpoots of Rohtuk, were only stayed by the construction
of a great dyke between their possessions, which can still be traced for thirty-five
miles. The Ranghur Rajpoots are Soorujbunsi, or children of the solar, the
Chundrabunsi of the lunar race, and their feud and rivalry is as old as the tribes
themselves.

Notwithstanding the difference of creed which is gradually placing the Ranghurs
and their Rajpoot brethren more and more apart in social customs, there is still, as
the local report informs us, “ as little difference between the parties as the difference
of faiths, Mahomedan and Hindoo, will allow. The ceremonies and limitations for
marriage are the same with both.” Tt is, however, worthy of remark, that formerly
a Hindoo would give his daughter to a Mahomedan of the same “ gote,” or original
division, though not to a Hindoo. The Ranghurs now follow the Mahomedan law
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of inheritance, and do not bear any share of the religious charges of their villages;
but it will be estimated how strong the clanish attachment and affection must
have been, and still is, that has survived a difference of faith for five hundred years
amidst the perpetual revolutions and contentions of the province in which they
were settled.

The Ranghurs now live like ordinary Mahomedans, though there is a strong
dash of Hindoo superstition and observance among their domestic customs, and, in
particular, among their women, who are, in fact, hardly Mahomedans. The
only difference in dress is, that Hindoos prefer red, Ranghurs blue turbans. Blue
is an unlucky colour to all Hindoos. They eat meat freely, but they do not drink
at all of intoxicating liquor. Opium is, however, freely indulged in as among
Rajpoots in general.

The famous irregular cavalry called Skinner’s horse, was raised in the Hissar
province, and consisted chiefly of Ranghurs, who take service also among Rajpoot
princes as horsemen; but they never serve as foot soldiers. The individual
represented wears the undress uniform of Skinner’s horse.
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BUSTEE.
(179)

N the preceding article all the available special information in regard to the
origin of the Ranghur Rajpoots has been already given, and includes both the
Hindoo and Mahomedan portions of the clan. The subject illustrated, it will be
observed, has the strong bold features of Rajpoots in general, as befits the
descendant of a pure Aryan tribe. Hindoo Ranghurs are agriculturists for the
most part, and scarcely in any respect differ from their Mahomedan brethren in
general or social customs. They are a temperate, soldierly class of men, exceeding
only in opium, which they take habitually ; and neither in dress nor in character
do they differ from other Rajpoots. They are a fine athletic race, and in particular
good swordsmen. The tégha, or broad curved sabre, is a favourite weapon among
them, and in the use of it, with a shield, they are esteemed peculiarly skilful. Their
education in the use of weapons and general athletic exercises begins, indeed, from
boyhood ; every village has its gymnasium, where instruction is given by some one
more than ordinarily skilled, every evening, after work is done, and every morning
before it commences ; and to these exercises the development of youthful strength,
the martial air, and the soldierly pride of the Ranghurs may be attributed. Like
their Mussulman brethren they take service in the irregular cavalry, and there
are many of them in Skinner’s horse; but they do not serve in the infantry,
which they esteem far below their social rank as Soorujbunsi, or descendants of the
solar race, the proudest of the two great divisions of the tribe. In religion they
are Hindoos, though it is asserted not unaffected by contact with their Mahomedan
relatives. The truth is, that living together, they join in most public festivals and
observances without hindrance. In profession the Ranghur Rajpoots follow
Krishna, under his human deified form of Ram, King of Oude; and the relation of
the Ramayana, in which his deeds are celebrated, is keenly relished by them.
They employ Brahmins as their priests, but do not hold them in very particular
esteem or reverence. As a class they are extremely ignorant, few having
knowledge of reading or writing, and, if any, the merest rudiments. As to
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arithmetic, it is beneath them, and belongs to Bunneas only; and there is,
perhaps, little hope of amendment in this particular.

It is stated that the Ranghur Rajpoot women are very handsome. They are
for the most part secluded, and are entirely unéducated. Formerly the practice
of suttee was common among them, and it was a point of honour for them to
follow their husbands in death. This, however, has ceased. It is doubtful whether
the practice of infanticide was ever to any great extent followed: for as long as
there was no objection, there was a large demand for daughters among their
Mahomedan brethren. The same grounds of interest which belong to Mahomedan
Ranghurs, exist in as great, or greater degree, in regard to the Hindoo branch of
the tribe; and their curious association, though of different faiths, for so many
centuries, in the same villages, has perhaps nowhere a parallel.
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MONG the Rajpoot tribes who have become converts to Mahomedanism, the
Pachadas are distinct and remarkable in some respects. They were
originally Rajpoots, who emigrated from Jeysulmeer in the reign of Alla-oo-deen
Khiljy, that is, during the close of the thirteenth century, or beginning of the
fourteenth. The emperor conducted a successful war in western Rajpootana in
A.D, 1299, and his general, Ein-ool-Moolk, another in 1304-5. It is not
improbable, therefore, that this clan were either taken prisoners, and deported to
the neighbourhood of Delhi, then much in need of population; or, as the tribe
assert, were voluntary emigrants from the desert tracts of Jeysulmeer, who
settled where they are at present. Up to the reign of the Emperor Aurungzeeb
they continued in the Hindoo faith, ruled over by their chiefs, and were a powerful,
semi-independent colony; but, being frequently turbulent and rebellious, they
were forcibly converted to Mahomedanism by the emperor. Their subjection
to Delhi had, indeed, been little more than nominal at any time. When the
tribe came under the authority of the British Government, about 1809, it was
virtually independent, and was ruled by one of its own chiefs, with whom a con-
vention was made by Lord Lake; but it was never perfectly reclaimed, and has
ever admitted our rule in a sulky, half defiant spirit, resenting the deprivation of
its hereditary occupations—rapine, murder, and robbery on a large scale. It is
probable that of all our north-western possessions the reclamation of the Hindoo
and half converted Mahomedan tribes, like the Bhuttes, Wuttoos, and Pachadas,
has been the slowest and least certain. In 1857, their marauding propensities
could not be restrained; and, for a short time during the siege of Delhi, indeed,
from the outbreak of the mutiny until Delhi was taken, they enjoyed full indulgence
of their lawless spirit; but their disorder was quickly subdued, their chieftain,
who had openly rebelled, was apprehended, tried for his life, and hanged at
Ferozepoor at the close of that year, and it is credited by the tribe at last, that
the British Government is really the strongest—a fact which was apparently
doubted before.
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The Pachadas are agriculturists, not by choice, but of necessity; since they
have no longer those means of supporting themselves by rapine, which they
enjoyed in the old troubled times. They are bad farmers, and apparently
unimprovable in this respect, as they resent labour in all its forms, yet are too
poor to employ labourers on their own account. As Mahomedans they are
bigoted and ignorant in a very great degree, and likely to remain so, as they
reject our systems of education in a sullen manner. These, and people like them,
are bad elements in the general population of the North-West Provinces, and need
constant watching. Hitherto they have owned only nominal allegiance to any
government, and their hands are literally against every one, while memory of their
own actions is kept alive by traditions and tales of successful forays. It may be
hoped, however, that under strict but merciful local government, they may, in
process of time, be converted into useful and industrious members of the general
population.

According to Colonel Tod, in his work upon the Rajpoots, the first of the
Bhatti tribes who became Mahomedans, softened the first syllable of their name as
a difference. Others say they are named after Jugnaies, a celebrated Bhat or
bard of their tribe; or after the city founded by, and named after him, Bhutnair.
Others again trace the name to a captain of the immigrants, one Bhutta, who
settled on the banks of the Caggar. The dress of the present Bhuttees or Bhutti
is very peculiar, and is apparently some tribal or national costume, which has
never been changed. They do not wear either trowsers or waist cloths, but clothe
themselves in a broad sheet of coarse cloth, plain or checked, which reaches from
the neck to the ankles, and is tied at the waist. In the Photograph, however, the
figure is apparently dressed in a woollen skirt reaching to the ankles, a short body
jacket, and a plaid or checked scarf over his shoulders and chest. His countenance
is extremely forbidding, and is perhaps an index to the lawless and unreclaimed
nature of his tribe.
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HIS tribe is a branch of the Bhuttees, who, as described in the preceding
article, were the original immigrants into the North-West Provinces from
Jeysulmere, and became voluntary converts to Mahomedanism in the reign of
Aurungzeeb. The tribe assert that they are descended from Wuttoo, a brother of
Bhutta, the mythical lord of the Bhuttees, who settled on the banks of the Sutlej,
on the lands to which they are now confined, and to which they have given their
own name. They are in all respects like their brethren the Bhuttees: ignorant,
fanatical, and unprogressive, but probably not so lawless in character as the
Pachadas, and have become more Mahomedanized than they have. The person
illustrated is a good specimen of the tribe, and is in comfortable circumstances.
He wears a quilted chintz tunic, a loongee or waist cloth, and a shawl over his chest
and shoulders. Many Hindoo customs still exist among the tribe, especially among
their women, at marriages, and other domestic ceremonies. They rarely marry out
of their own sect, nor at any distance from their own possessions. They indulge in
opium, but do not use spirituous or fermented liquors in any form. The greater
proportion of them are agriculturists, but some are merchants in a limited capacity,
and few of the Wuttoos are rich, or have the intelligence to become so.

There is another tribe of similar extraction to the Bhuttees to be found in the
North-West Provinces, but it is now much dispersed. It is called Rhaeen, and
originally occupied a tract of country between Bhutnair of Bikaneer and Futtehabad
of Hissar. These lands they cultivated and grazed, until, about the time of
Timour’s invasion, when they were pressed upon by the Bhuttees, and compelled to
emigrate. They then settled largely near Bareilly, in Rohilcund, and in other
localities of the North-West Provinces and the Punjab. This tribe is described to
be peaceful and laborious in agriculture. They are also found in great numbers in
the Jullundur Dooab which is looked upon as their head quarters.

In diet and general character the Rhaeens do not differ from ordinary
Mahomedans of the lower class; but as they are too poor to eat meat habitually,
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their chief diet is bread and vegetables of all kinds. Like the Bhuttees they never
wear trousers, but use the loongee, or waist cloth, which is generally blue, checked,
striped, or plain, with a broad border of darker blue, red, or yellow.

There can be little doubt that the poverty of their own country, and its
comparatively small area of culturable land, forced these peculiar tribes to
emigrate; but their most curious feature, perhaps is, that they have preserved for
so many centuries their original distinct character.
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HE Aheers are one of the most ancient, as they are one of the most widely
spread tribes in India. It is impossible to say, indeed, where they are not,
throughout the length and breadth of the land. It is alleged by some, that they
are Aryans of the lowest degree; and this is possible, though there is no question
that the race is nmow grafted, as it were, on aboriginal stock. The Aryans,
originally a pastoral people, had no doubt large flocks of cattle, milch cows and
buffaloes, belonging to them ; and a particular class may have attended to them.
It would hardly be as if India had supplied cattle, and a peculiar tribe or sect to
manage them ; and yet it is perfectly possible that the sect may have arisen out of
converts from the aboriginal classes, and the existence of the Aheers everywhere,
with the same customs, but not the same language, goes far to prove this assumption.
Aheers are keepers and tenders of cows and buffaloes; they trade only upon
milk, and the preparations from it. They never keep goats or sheep, but breed
and feed calves; selling them, however, as soon as they are fit to work as
bullocks, or, indeed, generally as soon as the calves are well reared, to persons who
train them for carriage or for drafts. There are not many preparations from milk
in India. Butter, “ ghee,” and “ dhye,” or sour curd, are universal; but cheese is
only produced occasionally for Mahomedan customers. Hindoos do not eat it, and
it is made of the consistence of cream cheese, to be eaten fresh. It does not keep.
Butter is churned from the milk as soon as milked, in the early morning and
evening; but it is rarely used in this state, except by Europeans and Mahomedans.
It is made into ghee—that is, the butter is boiled until all the watery particles and
curds have been thrown off by repeated skimmings. When the hquid is clear oil,
it is poured into a vessel to cool, which it does in a granulated form; and will
keep for years if originally well boiled, without taint. It is curious, perhaps, why
this process has never been tried in Europe, as a much more certain and more
cleanly method of preserving butter than salting it. Instances have been known
of the discovery of old ghee vessels in forts and arsenals of India, the contents of
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which, reboiled, were perfectly good; yet these must have been two hundred
years old, if not much more. Ghee is the chief manufacture of all Aheers, and is
their chief object. In a hot country milk is a very perishable article; but
converted into ghee, is at once secured. The next product is dhye, or sour milk.
It is the “yaoort” of the Turks, the “sauer milch” of the Germans, and, except
in England and France, is used as generally throughout Europe, as it is universally
in the East. The Aheers make it of several degrees of sourness, to suit the taste
of their customers, and the process of making it differs from the German method.
A porous earthen vessel is rubbed inside with a little of the previous day’s card,
and boiling milk is poured into it. This sets almost directly, and the watery parts
are absorbed by the vessel. Such pots of dhye are reserved for special customers;
for the rest, the day’s dhye is all mixed together, and is sold, like buttermilk,
which it much resembles as it is shaken up, to all who need it, either in the
maker's house, or hawked about the town, village, or camp, by the Aheer women.
The morning and evening cry of “ Dhye-a-a-a” will be familiar to every one who
has visited or travelled in the country. Every native eats dhye. It is cooling
and wholesome. It is used plain, with rice or bread, and in all sorts of cookery,
both vegetarian and otherwise, and equally by Hindoos and Mahomedans.

Aheers are agriculturists as well as milk dealers; and are very steady, good
farmers, where they take up the profession. But all Aheers are not farmers; and,
indeed, tilling the ground is generally a secondary consideration. In Bengal and
the North-West Provinces they act as cart drivers, but not particularly in this
respect in other parts of India. They often take large ranges of pasturage on the
lower Himalayas, and especially in the Vindyas, Satpooras, and other mountains of
Central India, to which they resort with their families and herds of cattle at the
end of the monsoon, when the grass ripens, and the hills become healthy. They
form small villages of grass huts for mutual protection ; and here cattle are fed,
and ghee made, which is seld to merchants as fast as it can be stored.

There are eight clans of Aheers, the chief of which is the Nund-bunsee, which
has a religious pre-eminence on account of having protected and brought up
Krishna, the incarnation of Vishnu, whose worship is now so universal among
Hindoos, and who is the hero of so many popular tales and legends. Krishna was
born near Meerut, of the Yadava tribe of Cshuttrees; though it is often doubted
whether he came of so exalted a race. Kansa, the Rajah of Muttra, desired to put
him to death, when Nund, and his wife, Jesodha, who were Aheers, took charge of
him from his mother, concealed him, and brought him up. Krishna grew up a
frolicksome youth ; and his amours with the milkmaids, his dances with them, and
the like, form subjects of popular recitations and ballads of a prurient character,
while the great acts of his life, and his religious precepts, are detailed in the
Mahabharat.
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The Aheers, at one period in the history of India, were ruled over by princes
who possessed large territories, and they were the founders of many of the
remarkable mountain forts. They are called Gwalas or Gaolies, as well as Aheers,
and Gualior, Gawulghur, Golconda or Gwala-conda, &c., and many other places,
have been named by or after them. Aseerghur, the famous fortress in Khandesh,
was called after Asa Aheer, a famous Aheer prince, who possessed Khandesh,
Berar, and other neighbouring provinces. In the commencement of the fifteenth
century the fort was taken by a treacherous stratagem, by Nusseer Khan Farookhy,
Mahomedan king of Khandesh, who destroyed the family, plundered the fort of
vast treasures, and annexed its dependencies to his own kingdom. Many centuries
before this period, as Colonel Briggs states, the temple (fort) of “Asa,” was
celebrated as the residence of Aswathama, a local Hindoo sovereign.

The Aheers have now no chiefs or head men; they have become completely
absorbed into the Sudra class of India. They do not, however, marry out of their
caste, and their ceremonies are performed by Brahmins in the Bhanwar, or first-
class marriages; but in the second class, or Daréjha, there is a feast to friends and
neighbours, which is sufficient. Widows can marry under the second rank.

Aheers are vegetarians for the most part, and live much upon milk and ghee,
but they do not object occasionally to eat kids or goats, which they have sacrificed.
They refuse game and wild hog. Brahmins of some castes, not the highest, will
take water from Aheers, on account of the purity of their caste and life. They are
a sober quiet people, occasionally taking spirits, especially when they live in jungles,
though not to intoxication; nor do they indulge in opium, but smoke tobacco.
They have no pretension to be called soldiers, though they sometimes enlist in
the native infantry ; they are, however, in general, a fine strong race, capable of
undergoing much fatigue, and in this respect do not vary throughout India. As
might be supposed from their occupation of cowherds, Aheers are for the most part
entirely uneducated. Very few can read or write, and they have little occasion to
keep accounts, as they are never merchants. None among them are ever very rich,
nor are any very poor. They make no pretensions on any score, and are everywhere
a peaceful, contented race of people. They are always simply dressed, and their
houses are very cleanly kept. The costume of the men is a white or chintz cotton
jacket, or long tunic, quilted, or plain, according to the season, and a dhoti or
waist cloth, also white, with or without a border. In the North-West Provinces
the women wear the petticoat, boddice, and scarf, which have been adopted from
the Mahomedans, and this costume is seen as far south as the Taptee river. In the
south they wear the sari, or single piece garment, which is that of the ancient races.
The figures shown in the Photograph show the costume of the Northern Aheers
both for males and females very intelligibly.
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HE trade of dyeing is universal throughout India, and is carried on both by
Hindoos and Mahomedans, apart, or in combination, as shown in the
Photograph. In this picture, the standing figure, who is rubbing the mixed dye
stuff through a cloth to strain it, is a Hindoo. The sitting figures—that is, the
person who is wringing out a piece of cloth, and he who has a wooden mallet in
his hand, beating a cloth, in order to equalize the colours—are Mussulmans. The
materials for the trade, as will be perceived, are very simple. A few large pans
for mixing the dyes, trestles for supporting the straining cloth, and a press, are all -
that are used in the simple operations of the craft. Hindoo dyers are of the
Sudra class, on an equality with weavers and other similar artizans, and they are
much more numerous than the Mahomedans, and, on the whole, better workmen.
The craft is hereditary; and the secrets of mixtures of colours, methods of
extracting the dyes, of the use of mordants, and of producing every variety of tint
that may be necessary, descend from father to son, and have perhaps been little
changed in the course of ages. It is evident that the art of dyeing is one of great’
antiquity in India. In descriptions of garments worn by males and females in the
Mahabharat, colours are defined which could only be produced by dyes; and in
the pictures on the walls of the Buddhist cave temples of Adjunta, garments of
many colours are shown, as well as coloured borders and ends to white cloths.
These paintings, it is true, are of a much later date, even by a thousand years,
than the poem of the Mahabharat ; but are still valuable specimens of the dresses
and their colours in use in India from the second century before the Christian
era, to the eighth or tenth century after it. Although not so brilliant, perhaps, as
the dyes used in Europe, yet the colours produced by the Indian dyer are for the
most part very pure and beautiful. They are of two kinds: one permanent, and
used in fabrics which have to bear constant washing; the other fleeting, and
intended for temporary use only. In the former category are the yarns for
weaving both silk and cotton cloths; in the latter, white cloths, such as muslin,
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turbans, scarves, and the like, are dyed in the piece, to suit the tastes of their
possessors. Turbans and scarves, for instance, are dyed of the brightest and most
delicate tints of scarlet, pink, rose colour, crimson, purple, yellow, orange, and
green, by mixtures made from safflower, turmeric, madder, and indigo, &c. The
dyes are purposely unfixed, since a scarf or turban can be more easily and
perfectly washed and re-dyed when dirty, than a permanently dyed cloth be
cleansed from its impurity.

The dyers represented in the Photograph are of the temporary class of
artizans, and their workshops may be seen in every bazar in India. Those who
use permanent dyes for yarns usually accompany communities of weavers, and are
found in all manufacturing towns. Their processes of preparing the yarns for the
reception of the dyes, in which the water of goats’ dung is used to a great extent,
with other mixtures, require much larger premises and more extensive modes of
operation than the simpler methods of the others. The permanence of the Indian
dyes in all shades of madder and cochineal, combined with indigo and other
colours, has always been remarkable. The garments woven from such dyed yarns
are chiefly those which are worn by women, and have to undergo not only daily
washing, but exposure to the sun in drying; yet the colour not only never fails,
but seems to grow brighter and clearer from constant exposure. It is in this
respect that the imitation of Indian fabrics made in England have so often failed
in India. To all appearance, when new, the English colours are fast, as they
profess to be ; but after a few rough washings and exposure to the sun, they either
fade out altogether, or change to faint dirty tones, which render them of no value.
It is probable, however, that improvement may have taken place in this particular;
and it is certain that, if necessary, the processes by which the Indian yarn dyers
charge their materials, could be ascertained and followed in England. It is not
that the Indian people desire brilliant or gaudy dyes, as is frequently believed.
The tints in the garments they wear are, so far from being gaudy, of almost a
neutral effect. Sober greys, dull but rich madder and cochineal reds, and
crimsons ; neutral greys, greens, browns, and purples, with dull but rich yellows,
are arranged by the weavers so as to produce richness and sobriety of effect, with
the utmost harmony of combination. Bright or gaudy colour is used only
sparingly, and then only to produce the contrast which may be necessary. In the
Museum at the India House, in which the specimens of Indian dyed cloths, under
the judicious selections made by Dr. Forbes Watson, are as nearly as possible
complete and perfect, specimens may be examined of the dyes of India, in all
qualities and shades, and in both silk and cotton cloths. Some are in monotone,
others striped, checked, in every variety of colour and tint; but whatever colours
or patterns are used, it will be seen that perfect harmony exists, and that the effect
is never glaring or in bad taste. The combinations of colour and tints are in truth
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most ingenious ; and it might almost be assumed that a science of colours, beyond
the mere result of practice, had produced them. The dyers of India, however,
make no pretension to science. They have no colours like the aniline dyes, which
are the results of chemical discoveries; they have only their ancient dye-stuffs,
which afford limited ranges of colours, and their peculiar mordants, as well as the
patient manipulation of their processes, to depend upon. Some of these processes
for preparing yarn for the reception of the permanent dyes, require months of
attention, of steepings and washings, re-drying, and again steeping; and it is to
the completeness with which these processes are executed, so as to affect every
fibre of the yarn, that a successful result is obtained.

The silk dyes of India, like the cotton, are not so brilliant as those of Europe
in every case; and yet those from madder and cochineal are often very fine.
Whatever they are, they must, like the cotton, be permanent. The fabrics called
mushroo and hemroo, for instance, which are strong striped and plain satins, used
for women’s trowsers and petticoats, as well as by men for trowsers and other
garments, must needs be of permanent colour, for washing, and that repeatedly, is
indispensable. In most parts of India Mahomedan ladies wear nothing but this
material for their lower garments, which are sent to the wash with as much
confidence as if they were cotton, and with as little danger of injury. It is needless
to say, that, with brilliant and beautiful English or French silks or satins such
a result would be impossible; yet some of the best qualities of Indian fabrics
show—in scarlets, crimsons, greys, purples, yellows, and browns—tints as clear and
rich as those of Europe, while, as has been remarked, they have the invaluable
property of being entirely permanent to the very last.

The dyers of temporary colours are frequently very ingenious in the way in
which they make up old turbans and scarves, which have stripes or ends of gold
tissue. The colour of these cloths is rarely or ever permanent, and, being
discharged, the piece is re-dyed; the threads of the gold border or stripe, if frayed,
replaced ; and when re-pressed, the piece, if not altogether as good as new, is at
least in very respectable condition. Where gold thread is so largely used in
ordinary garments of this description in India by respectable classes, it is necessary
to resort to economical proceedings in most cases; and the manner in which the
gold brocaded scarves of Benares, which are of the most delicate fabrics, and the
stouter brocades of the Deccan and Southern India, can be refreshed and restored,
is a most useful art of these very clever artizans. Nor is it to cotton or silk fabrics
alone that their skill is confined. They understand the re-dyeing and repair of
Cashmere shawls, and a good workman will take up broken threads and darn and
repair holes, following the designs of the patterns with inimitable perseverance.

In regard to the habits and customs of the dyers, there is little to remark.
The Mahomedan portion of them do not differ from other Mahomedan artizans in
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any way. They are for the most part Sheikhs, and therefore Soonnies, and are a
peaceful and industrious class of people, generally observant of the forms of their
religion, and leading quiet, inoffensive lives, but esteemed of low grade. They do
not rank as high as the Mahomedan weavers, nor are they so exclusive in their
habits, or so bigoted in their religion. The Hindoo dyers are for the most part
worshippers of Devi or Bhowani. They marry exclusively in their own gotes or
divisions, and their profession is strictly hereditary. All their principal ceremonies,
such as marriage and the like, are conducted by Brahmins; but in some parts of
India they have priests of their own, who regulate caste affairs, and read and recite
translations of sacred works made into the local vernacular. They have in many
localities a reputation for intemperance, and it is certain that the use of ardent
spirits is not forbidden to them; and they have, too, an indifferent character for
morality. They are, however, a very useful, industrious, and inoffensive class;
principally inhabiting large cities and manufacturing towns, and exercising their
vocation in peace.
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UNNEAS are universal all over India. They are the hucksters or small
traders of the people. A Bunnea's shop or stall contains meal and fine
flour of wheat, with sogie or semoline, meal of millets and different kinds of pulse,
rice, split peas, and pulse of many kinds; for all these are used in the farinaceous
diet of the people, which is almost universal. He sells also parched rice and peas,
gram, or horse corn, and generally every article of food, except vegetables and
meat, with which he has no concern. Beside these he has condiments, salt,
chillies, black pepper, green and dry ginger, and garlic (but not onions), not
omitting hing or assafeetida, which is used (a mere soupgon) with a peculiar lichen,
by high caste people to purify and flavour made dishes. He has also a
small store of spices—cassia, cardamoms, cloves, and mace; sugar, too, of various
kinds; goor, or molasses ; and, in some instances, sweetmeats ; but they are never
good. He sells also ghee, and many have some butter in the mornings for their
Mahomedan customers; but it is a perishable article, while ghee only becomes (if
not well boiled) occasionally rancid in hot weather, and can be re-boiled. In
short, the Bunnea is grocer and purveyor in general in every village and town in
India. Those who cultivate their own grain do not deal with him for meal and
flour, and most likely make their own ghee; but for everything else above
enumerated, and many other items left out, the Bunneas’ shops are the resort of
the people in villages and towns throughout the country. Travellers of all kinds,
artizans, ordinary householders, and society in general, resort to the Bunnea,
as we in England do to the grocer and huckster. The latter, with us, sells
cheese and salted provisions, of which the Bunnea knows nothing; but he has no
objection to sell salt fish and dried prawns, whether from the coast or made in
his own locality. All these articles are laid out in baskets plastered inside neatly
with clay, or in small sacks and bags, as most convenient. What there is most
demand for, generally “atta” or meal, ghee, and split pulse, is always before him
with his scales; but every thing else is within reach, and after the Bunnea opens
his shop in the morning, he rarely moves during the day.
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Although the Bunnea is a very useful, indeed indispensable, member of society,
he is rarely a popular one. He is strongly accused of false weights, or, if the
weights be true, of a peculiar and dexterous knack in managing the wooden beam
of his scales, which have no centre pivot except a cord fastened to the beam, as
shown in the Photograph, by giving it a cant in weighing, which is not detectable
even by the sharp-eyed customer, and may make a difference of an ounce or two
in the weight. He is considered an adept in sanding and watering sugar, and also
in sanding flour, which has a peculiarly unpleasant effect upon his customers’ teeth,
and, not unfrequently, produces violent subsequent altercation. In short, he is
suspected of adulterating, more or less—but in all cases as far as he can—everything
that he sells; and the amount of white pebbles in rice, and of dark stones in
horse gram, are best known to those who have to sift them out.

The Bunnea also lends money, and exacts usurious interest: three per cent. a
month compound interest is not, perhaps, extravagant, and is sometimes increased
to four or five; except in case of pledges of gold or silver, when the rate may be
as low as twelve per cent. per year, or even less. He also lends money upon lands
and houses, and is even ready to give advances upon crops, which he is to buy in
payment of the mortgage when they are ready. On these points, indeed, he has
the population of his village pretty well under his thumb, and poor folks dare not
complain of sanded sugar, or rancid ghee. He is the purchaser in general of all
the thread spun in his village, or buys what he can at fairs and markets. This he
sells to weavers, and takes their produce in cloths pretty much on the same terms
and conditions as he takes the produce of land. In this respect he exerts a
particularly sharp influence on the Mahomedan weavers, who are more simple in
general than Hindoos, and more easily cheated. In fine, the Bunnea wherever
he is, in Bombay or Bengal, in Delhi or Madras, is essentially the same character,
with very little variation of his business.

But if he has cheating propensities and indulges them to the utmost of his
power, the Bunnea is a useful person, and contributes very largely to the furtherance
of the general trade of India. If he gives usurious advances to cultivators, he
is agent to some one else, in a large mart, for the purchase of local produce of
all kinds, grain, cotton, hides and horns, ghee, and condiments; and, having stored
these, he forwards them as the season opens, or as often as he can. He little thinks
perhaps that his bags of oil seed will go to Marseilles, or his madder, cotton, and
sugar to Liverpool; but they have yielded him a good profit, and he passes them
on to others, who will make more than he has, in their progress to their
ultimate destination.

It might be supposed, from the exclusive nature of their dealings, that the
Bunneas would be a wealthy class; but, as a class, they are on a mere average in
this respect. Losses on produce and on bad loans may be heavy, and gains upon
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retail sales, the prices of which are so closely watched by the people, are
comparatively very small. There is no trader more closely watched by the people
than the Bunnea; and in times of dearness of provisions or positive famine, he is an
object of perpetual suspicion, and perhaps has his shop “looted ” when distress
comes to a head. Sometimes, when enriched by retail trade, the Bunnea becomes
a sahukar, mahajun, or banker, and gives up “the shop;” but this is rare.
However large a fortune a real Bunnea may have made, he still keeps on “the
shop,” as his original source of “luck,” and is not ashamed of “his father’s calling.”
Bunneas are Bunneas only ; few go into other professions or trades, and, though
some have picked up education enough to serve as clerks, they have not ambition
enough to rise, except to wealth; as to education, it is of small account. Every
member of the craft can “write and read, and cast accounts "—after a fashion; and
he can keep his books—also after a fashion, and that not a good one. For the
most part, indeed, they are very illiterate, and care to know only what they
must know.

As a class they are not esteemed, indeed, held in much contempt, which they
bear meekly. As shopkeepers they receive much abuse, and are used to it ; nor is
it a very unusual thing to see one of them suddenly throw down his turban, leap
into the street, and bawl furiously at the ill usage he has sustained from a customer;
which, after all, may have resulted from his attempts to cheat. But the wrongs of
Bunneas receive little consolation from the bystanders, whose sympathies are with
the indignant buyer; and in turn the Bunnea can lord it over some one who needs
money or credit for food. Thus Bunneas in general have no spirit; they are
cringing, and often very mean, as if they feel themselves to be of a degraded class.
In caste, however, they occupy a respectable place, and are very particular as to
religious observances, and are often very charitable. No wandering mendicant, be
he who he may, ever begs without receiving a handful, or, at least, a pinch of flour
or pulse. Many of them are Vaisyas, or of the third class in Hindooism, and the
remainder of the fourth. They marry exclusively in their own castes, and their
wives are very useful to them, and for the most part good women—though Bunneas
are not esteemed good husbands—quite able to attend to the shop, if their husbands
are absent at fairs or markets, or on local business. There is rarely more than one,
and widows of the Sudra Bunneas are not debarred from a second marriage if they
please. In the higher ranks they were famed in old times for becoming suttee
with their deceased lords; but that is impossible now. Bunneas are obliged to
trust much to Brahmins for performance of religious rites; and they have great faith
in lucky or unlucky days, founded upon the expounding of the state of the planets
by Brahmin astrologers. In most large towns they have a guild and a dean of
guild, and many disputes are settled by the body ; but they are not unfrequently
extremely litigious, resorting to the courts on every conceivable and inconceivable



-BUNNEA.

pretence. They were the origin of the Sontal war; their exactions from that simple
people having driven them into rebellion. ¢Jiska Bunnea yar, oosko dooshmun
kya durkar;” whoever has a friend in a Bunnea, what need has he of an enemy ;
is a pithy Hindoostani proverb, which explains itself. “Too Bunnea ho;” you are
a Bunnea; is a bitter term of abuse; but the class is patient, and apparently
yielding, and, in.its way, long suffering; and being by reputation, and in fact,
arrant cowards, they resort to the coward’s only protection—submission—until
opportunity comes for retaliation. In native states they were often plundered, by
exactions, and are still; they are deemed fair game. In our own territory some of
them have become millionaires, and the wealth of India, as a class, is with them.
They rejoice in the contrast; and are one at least, of the classes of India, who
gratefully acknowledge the protection they receive.
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SONAR.
(186)

HIS is a most useful and ingenious class of artizans all over India. Where
there are no savings banks, or modes of local investments, and where if there
are any, the people do not trust them, or are as yet ignorant of their use, they
invest their gains or savings in gold and silver ornaments, which can be converted
into money, or pledged at low interest, as occasion may require. This may be con-
sidered a rude condition of society; but it is the fact, nevertheless, and the enormous
amount of precious metals which India has absorbed during the last few years, and
which is still there, hidden among the people in the form of ornaments, is a proof of
the great prosperity and wealth to which the country in general has attained. It
was stated of Berar, one of the great cotton provinces, that there were not Sonars
enough to make up the gold and silver which flowed in a continuous stream into it
during the English cotton famine; and it is very certain none has flowed out again.
Nor has this wealth been unproductive; for most of it has been applied to the land,
and every acre of culturable soil in that province is now under tillage.

The Sonar is, therefore, an indispensable member of the Indian social condition
of life; and he is to be found in every village, almost in every hamlet, as well as in
all towns and cities. In the Deccan, where original national institutions are
preserved in village communes, and wherever they are at present existent
throughout India—the Sonar is a member of the hereditary village council, which
includes the carpenter and blacksmith, the potter, and other useful and indispensable
mechanics, and is twelve in number, presided over by the patell, the hereditary
magistrate or head manager. For his services to the village and its people, the
Sonar receives a share of established collections of grain and other produce at
harvest, which is afterwards divided. He is also, in some cases, entitled to a new
pair of shoes, a new turban, and scarf, from village funds; and all these hereditary
rights, which often include free land, are guarded with great jealousy. _

A Sonar’s occupation is hereditary, and is esteemed a most respectable
calling. No son of a Sonar would turn to any other, except perhaps that of a
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Shroff, or a servant of Government. Many Sonars are having their children
educated for this purpose, who in general turn out very well. Hereditary
occupation by no means ensures improvement in work or execution, or fertility of
design; but the requirements of Hindoo and Mahomedan jewellery are simple.
The patterns do not change for centuries and centuries, and the same classes of
ornaments which were carved upon statues and bas-reliefs a thousand and more
years ago, are still worn by the people. All these have separate names. An
ear-ring or necklace in English does not express anything beyond the mere
ornament; but every known pattern of every description of jewellery in India has
its distinctive name. It cannot be confounded with anything else, and can be
ordered of a Sonar without mistake. In Delhi, Trichinopoly, Vizagapatam, &c., the
English ornaments made by Sonars have attained a deservedly great and extensive
reputation throughout the civilized world ; and the delicate chasing of Cutch and
Guzerat, the rose and other chains of the south, and the filagree work of the
northern Circars, defy imitation by less subtle fingers than these Sonars.

The Photograph shows the Sonar at work. An earthen vessel of rude but
very efficient form is his fireplace, which has a vent at top. His bellows a
blowpipe ; his tools a hammer or two, a pair of flexible tongs, a few pincers of
different sizes, and a few steel chasing tools, and steel, basalt, and soap-stone dies
for patterns. His anvil is generally a piece of basalt or green stone. With these
simple means he executes the most delicate work in the world, and perhaps
the most durable. It would be wrong to say all are of equal excellence and finish.
That depends upon the workman, and a good Sonar workman is never out of
employ anywhere.

The Sonar works entirely by weight, at so many “ anas” in the rupee, varying
from one ana as the lowest, up to two rupees for one rupee as the highest. In
silver and gold, the tola, and its division into mashas is used; and the standard of
intrinsic value is that of payment. The Sonar either finds gold and silver for his
customers, or is found in them by them. The latter is the most general
Whatever weight is delivered to a Sonar, he must return in the ornament, and
supply the same quality of metal he has received. But in this respect Sonars
have an indifferent reputation, and by some, are, like tailors, considered entitled
to “cabbage,” over and above their wages for work. Thus, ornaments which
look solid, are found filled with tiny pieces of lead. Gold is adulterated to a
certain extent, as well as silver, with alloys; but as the Sonar cannot work with
metal which has any great amount of alloy in it, it never suffers in any very
essential degree. His best work is with the purest gold and silver, and in these
the metal is treated with quicksilver again and again, until it has become soft and
perfectly ductile.

- There are many gotes or divisions among the Sonars, some of which inter-
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marry and others do not. Some Sonars are followers of Seva and Kali, others
of Vishnu and Krishna; but the majority are in the former classes. They
are a quiet inoffensive race, as might be supposed, rarely attaining much wealth,
but always in comfortable circumstances. They rank according to their “gotes;”
some, probably the greater number, being Vaisyas, who wear the sacred thread, or
junwa; the rest “Sudras” of good social standing. They are rarely or ever
cultivators, nor do they enter into general trade, except that of money, with gold,
silver, precious stones, and pearls. Some of the Sudra Sonars occasionally eat
meat, . and drink spirituous liquors; but, for the most part, they are strict
vegetarians, and of very temperate habits. They marry only one wife, except in
instances where there is no offspring, when another may be taken. Sonar women are
accused generally of loose conduct; but are most likely as chaste, on the whole, as
their neighbours. Many of them are very good-looking, especially in the Deccan
and Guzerat. From their fair complexions in these localities the Sonars would
seem to be pure Aryans; and it is most probable they, as one of the most ancient
order of artizans in India, are of nearly unmixed descent. The art of working in
silver and gold is one of the most ancient in the world, and existed in India far
anterior, it is probable, to the Vedas and the institutes of Menu.
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ZUNLOZIS.
(187)

UNLOZIS are not all Mahomedans; but in the North-West Provinces they
are so for the most part. The same trade is spread all over India, and is .
followed both by Hindoo and Mahomedan weavers. It is one peculiar to India,
and is probably of great antiquity, extending far beyond the Mahomedan conquest,
though it has most likely improved under the requirements of the gorgeous
Mahomedan population of the country. The Photograph shows a man at work,
with his assistant, who may be required occasionally, but who for the present is
looking on. The workman is seated on a rude stool, which has a rest for his right
hand. The treadles of his simple loom, worked by his feet, are seen below, and
the cross pieces above are the heddles and strings which hold his materials for the
pattern he is working, and which is effected by skilful manipulation. His simple
loom can be set up anywhere—in his own house, or in a hall, or deserted mosque;
and very frequently in the latter, on account of its light and space.

Thus are woven some of the most wonderful and beautiful fabrics in the
world: tissues of gold and silver, plain and figured, with and without admixture of
silk or cotton in flowers and patterns; gold and silver tissue lace of all breadths
and patterns, used for trimming scarves, and for bridal dresses; larger scarves of
muslin and tissue combined, as those of Benares; and that wonderful cloth of
gold called kumkhab or kincob, which is without parallel in the ornamental
manufactures of the world. All these are comparatively little known as yet
in Europe; but in the various International Exhibitions in England and France,
specimens have been exhibited, which have excited alike wonder and admiration ;
and in the Museum at the new India Office, in London, a collection of the choicest
designs and fabrics from all parts of India, showing the varieties and requirements
of the national taste, will always be accessible to those interested in its manufactures.

It may be possible that these manufactures of brocades and tissue laces, &c.,
have somewhat declined since the days of splendid Mahomedan courts, and, in
particular, at Delhi ; and yet this is very doubtful. Gorgeous raiment is still, and
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will continue to be, a distinctive feature of the people of India of all ranks and
classes who can afford it, whether Hindoo or Mahomedan. The poorest marriage
trousseau is not without tissue of some kind as trimming to wedding garments, and
the richer classes indulge in it to the utmost of their means. In Mahomedan
families of rank it is in daily use, and it is the province of the mogulanee, or female
milliner of the household, to remove the laces and tissues of scarves which “have
to go to the wash,” and sew them upon fresh ones. Sahoukars and Mahajuns, or
bankers, make great use of brocade and tissue scarves, shawls, and turbans, and the
same may be said of Zemindars, or landed proprietors of all ranks and classes, and
soldiers, especially those in the service of native princes. The chief localities of
production in India, and those in which the manufacture has been most perfected,
are Benares, Moorshidabad, and Delhi, in the north, Boorhanpoor and Aurungabad
in the Deccan, and Arcot and Mysore in the south; but above all those of Benares
are the most beautiful, though those of Boorhanpoor and Aurungabad are the
most substantial.

The great beauty of these superb fabrics is owing, as well to the skill in
weaving them, which is well nigh incomprehensible, as to the gold and silver thread
which is woven into them in combination with silk or cotton as a basis. The
gold thread is made from a bar of the purest silver richly gilt, then beaten out
until it can be drawn into wire, which is flattened by being drawn, in its finest state
hardly thicker than a hair, over a steel anvil, where it is struck sharply as it passes
by a polished steel hammer, and wound on areel. The delicacy and certainty of this
operation is hardly to be described, but is certain and invariable. The wire is then
either wound upon silk thread or used plain, as may be required, and the silver
wire is used in the same manner. The practice of the craft among Mahomedans is
not considered a low one by any means, and the occupation, in most instances, is
hereditary. Women are not employed in it, except as winders of the silk and
tissue thread, which, in the latter, to avoid knots and kinks, requires peculiar
dexterity.

In the brocades of Lyons, the Irish poplins, and other rich European fabrics,
gold and silver thread is frequently introduced; but its employment bears no
comparison with Indian manufactures, either in the delicacy of the work or its
durability. In Indian cloths the gold or silver never tarnishes, while in the others
it is very liable to discolour, and is perishable; and this is no doubt attributable to
the absence of all alloy in the Indian thread.
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SCARF MAKERS.
(188)

HIS occupation is not a caste, but a trade, and one of comparatively recent
origin. It is followed chiefly by Mahomedans, though Hindoos occasionally
practise it, and was originally introduced into Delhi and Lahore, where it is chiefly
followed, by Cashmere mechanics, who have emigrated from their own country.
Delhi scarves are famous, and there are few to whom they are not known. They
are of Cashmere cloth, or of net, embroidered with silks of various colours, and in
all imaginable designs. Some, as those of black cloth or net, embroidered in
white or gold coloured floss silk, are perhaps the most chaste and beautiful; while
there are others, to suit all tastes, of coloured flowers and designs, which are hardly
less remarkable. The process of embroidery is very simple, only requiring patience
and skilful manipulation. The outline is traced carefully on the material to be
embroidered, which is stretched upon a frame supported by trestles, as seen in the
Photograph. The worker is seated on the ground beside it, and fills in the pattern
with floss silk by means of wooden needles, like those used in the embroidery of
Cashmere shawls. A very chaste effect is produced by using a shade of silk or
braid of a somewhat darker tint than the ground; and our readers will most likely
be familiar with jackets, robes, waistcoats, and shawls, in which this method has been
employed with great taste and effect. There is a considerable variety of this species
of manufacture at present in the India Museum, and some of the specimens are
strikingly elegant and beautiful. It is not a description of manufacture which is
used in any great degree by the native population, even of the North-West
Provinces, though an occasional embroidered vest or tunic may be seen in wear
by the upper classes; and in the central and southern portions of the peninsula it
is quite unknown.

As the scarf makers belong to no particular caste, sect, or tribe, they present
no particular features for remark.
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BHEESTIES.
(189)

HEESTIES are of two classes. That shown in the Photograph carries water
in a skin bag, called a mussuk, on the hips. The other uses a bullock for
the purpose, over whose back is suspended on each side a pair of much larger skin
bags, called “ pukkal.” Men who carry water in skins are invariably Mahomedans ;
but there are other water carriers who are Hindoos, and serve Hindoos only, who
use large copper vessels, slung at either end of an elastic bamboo staff. Water
carriers of these classes are found all over India. The Mahomedan Bheesties can
hardly be said to form a caste or sect; but they rarely, if ever, marry out of their
own class, and a Bheestie’s son is a Bheestie, for the most part, as his father was
before him. For the mussuk, or hand bag, the skin used is that of a goat or
sheep. It is carefully tanned whole, and closed in a peculiar manner, the neck or
one of the legs being left as an aperture to let out the water. The larger bags are
made of buffalo or bullock hide, and are much stronger. If of sheep skin, they are
pieced very strongly and ingeniously. In both cases they are carefully prepared
for use by a mixture of lime, sweet oil, sour curds, and turmeric, which removes all
taint of the tanning process. These skin bags, and a small leathern bucket for
filling them, forms the equipment of the Bheestie.

A Bheestie or Pukkalli is a domestic servant in every Mahomedan household
in India which can afford to keep one. In wealthy families several may be kept,
and in English families, regimental messes, and the like, the same custom prevails.
Where a special servant cannot be afforded, Bheesties deliver as many potsful or
skinsful as may be needed during the day, and are paid in proportion. They
also serve in the regular army, both in the infantry and the cavalry, &c. In the
infantry one or two are attached to every company, European and native, as it has
also its barber and washerman. They accompany the regiment on its march,
filling their bags from running streams or cool wells as fast as they are emptied
by the thirsty soldiers. They also go into action with their corps, supplying water
under the hottest fire. Many a wounded or dying soldier has been relieved in his
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agony of thirst by these gallant fellows, and their devotion and singular coolness
under fire has often been very conspicuous. In cavalry regiments a Pukkal Bheestie
or Pukkalli, as he is termed, is also on the establishment of every troop, in the
proportion of one to twenty-five or thirty horses. It is his business to water them
both in stables and after a march, and, no matter how long it' may have been, the
water is soon brought. The Pukkalli is very fond of his bullock, and takes great
care of it. It is generally adorned with bells on its knees, and round its neck,
which make a pleasant clashing sound. Its horns have gay tassels, and the
leather work of the “pukkal” is ornamented with cowrie shells and brass very
handsomely. For the support of the bullock the Pukkalli is allowed a handful out
of each horse’s daily grain, which forms in itself a handsome perquisite, and with
this, and small payments from the families of soldiers, all military Bheesties are in
very comfortable circumstances. They are considered fighting men, and receive
pensions for wounds and for service. |

In the hot weather, city Bheesties, who are not private servants, carry water
about for sale, which, for a drink, is served in a bright brass cup, as shown in the
Photograph. They supply the purest drinking water to be had, as well as
ordinary water for cattle, for household use, and for watering court-yards, or the
streets before houses, gardens, and the like, and thus earn very good wages.
Indeed, there is never want of work for the class; and, owing to the seclusion of
females, the distance at which water may be procurable, and other causes, there is
scarcely a family which does not pay more or less for this necessary of life.

In the North-West Provinces Bheesties consort greatly with Hindoos, they
have even Hindoo names, and some castes do not scruple to take water from their
skins ; thus they are sometimes supposed to be partly Hindoos in caste or belief.
This, however, is not the case. They are exclusively Mahomedans, and observe
the rules and practice of that faith as far as their knowledge of it goes, which is not
very great. As a class they are entirely illiterate, and are not likely to improve in
this respect. They are not remarkable for any particular costume ; but they affect
in general a smart jaunty skull cap rather than a turban, and wear a strong red
cloth round their loins, covered by a piece of leather at the back to keep out the
wet. Their women, who are not secluded, are frequently as hard working as their
husbands, carrying water into zenanas, and other household regions where men
cannot enter, and taking charge of the mussuk, or the bullock, as occasion needs;
but it is only a strong woman who can carry a bag, except for a short distance, and
women are therefore more frequently seen with bullocks. As the men are trained
from youth to carry the skin, they are usually a fine stout race, capable of great
endurance, and frequently very good looking. Though their occupation is a hard
one they frequently attain a great age, and are a healthy class in general. In
character they are simple, cheerful, and good natured, taking great pride in their
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established good character; crime or offence of any kind is very rare among them.
They are seldom seen in village communities, except when they are large, or
contain a great proportion of Mahomedans. In others, women are less secluded,
and water is more abundant and accessible, so that the service of a Bheestie is not
needed ; nor are they in any form attached to purely agricultural people or their
pursuits, Bheesties, in fact, are the faithful and untiring servants of the great

masses of the people throughout India, and, as such, are perhaps of all, the most
indispensable and industrious.



Digitized by GOOg[Q



Digitized by GOOg[Q



Digitized by GOOg[Q



BAORIES.
(190)

HIS is a very low race, and scarcely a caste among Hindoos, by whom the
members are considered Chandalas, Mléchas, or outcasts. They are of the

same rank as Khunjurs, Bayees, and others of similar habits; no doubt remnants of
aboriginal tribes who have never been entirely converted, either by Hindoos
(Aryans) or Mahomedans. As a rule they worship Devi, or Bhowani; but it is a
propitiatory worship only, and includes demons, ghosts, and evil sprites, of whom
Baories live in abject fear. They also worship snakes at particular periods, and leave
food for them near their holes. By profession they are snarers of game, and are very
expert at it. The figure in the Photograph has just set up his net for hares; and in
fields or uncultivated places he would fasten one end of a long net to a bush while his
wife would hold the other under cover, the middle being supported by sticks. He
would then alone, or with companions, drive the game into the net, which, being
but slightly supported, falls down upon and secures it. ‘The sitting figure on the
right hand holds a bundle of snares attached to wooden pegs, which are set to catch
partridges or quail ; they are very neatly made of catgut, or finely twisted hair for
birds, and of a stronger character for deer. It is almost impossible for a bird or
animal to escape them. The Baorie is a capital imitator of the calls of all kinds of
birds, especially partridges and quail. He can imitate them calling their hens,
or challenging to fight, and is master also of hen language in its turn. Having
carefully spread his nooses in a secluded place, he gets into a bush, or sits behind a
screen of leaves, and begins to crow or chuckle, which attracts the game, and he
soon makes his bag; or, failing this accomplishment in his own person, he trains
decoy partridges, which will follow him like dogs, and which are more certain ot
success than his own voice. It is curious to observe how one of these trained birds
will lure on others to destruction, and apparently enter into the sport with his
master. Quail are not susceptible of such training; they are kept in cages, which
are placed near the nooses and covered with grass or leafy twigs; but quail are, if
possible, more pugnacious than partridges, and the Baorie sells them to Mahomedan
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gentlemen, who train them for fighting. The same kind of nooses, or snares, are
used for bustard, cranes, and other large birds. The Baorie watches where they feed
and is prepared for them. For all live game he finds a ready market among
Mahomedans; dead birds, or hares, &c., he eats himself, and, like the Khunjurs,
has no objection to iguanas, or foxes, while he is suspected, or more than suspected,
of taking flesh from a dead cow or bullock when he can find one.

As a class the Baories are very poor, and though they occasionally get a
good deal of money, they spend it in drink, or in feasts to their caste fellows,
which are sad orgies of gluttony and drunkenness. The Baories are migratory,
like all similar classes in India, and belong to no settled community. They come
chiefly from Marwar; but are found all over the North-West Provinces and
Rajpootana, in small companies, living in wretched blanket tents at all seasons, or
in rude huts of leaves and grass, which they abandon when they leave the
neighbourhood, a measure usually determined by the abundance or absence of
game. They are generally possessed of a few asses, which carry their household
goods, and a goat or two, or a cow or buffalo, for milk. They employ themselves
sometimes as fishermen; but it is as snarers of game and sportsmen that they
are most successful. They are also watchers and trackers of tigers, and do good
service in this respect to English sportsmen, for whom they obtain the best
information.

Very little is known of the customs of this caste in social matters. They
do not employ Brahmins at marriages, and these ceremonies are managed at
assemblies of caste fellows, which are concluded by a feast. They have no
connection with other tribes of the same character, and, on the whole, have a
better reputation than many ; inasmuch as they are not accused of habitual acts of
theft, cheating, and pocket picking, or the graver crimes of Thuggee, Dacoity, or
poisoning. As yet they are utterly unreclaimed, and wander where they will, as
they have done from the earliest ages; nor, does it appear that any attempt has
been made to reclaim or settle them in any more reputable calling. Sooner or
later the Government of India will perhaps put special means in action to attain
this end ; at present, the number and condition of these semi-savage tribes are a
reproach upon its civilization.

The Baories have not unfrequently several wives; for women are valuable, as
well for domestic assistance, as in the pursuit of game, and the manufacture of the
implements for the purpose; but they profess to limit themselves to one, except
where there is no offspring. Owing to the exposure of their children, and
improper food, a large proportion of the children die early. As to clothing, they
have little till they grow up, beside that which nature has provided for them, and
in bad and cold weather they suffer very severely. The costume of the women is
the ordinary one of North-Western India—a petticoat, a bodice, and a scarf, small,
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of the coarsest material, and generally of coloured cloth; and, like the men, they
are meagre, and repulsive in feature, ragged, and dirty in their persons. They are
believed to possess secrets for charms, and medicines; and sell herbs and roots,
which they collect in the jungles. They also make up patchwork quilts with
some ingenuity, from rags and old garments, for which they beg, or for which
they exchange game or drugs; these quilts are used by some of the lower
orders, and are said to be very durable. However poor they may be, or
however miserable the place in which they live, the Baories have always a rude
bedstead or “charpaee” to lie on, which can easily be carried across the back of
the household ass or bullock as they wander, and forms a seat for children unable
to walk, or a place for cocks and hens, which are tied on it by the legs. The
Baories appear to be aware that lying on the bare ground would be impossible in
all seasons of the year.
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WEAVERS.
(191)

HE Photograph exhibits a family of Hindoo weavers at work, and, perhaps,
needs some explanation. They are preparing the warp, apparently of a
turban or narrow scarf, for the loom; and the operation is performed in the open
air, in the court-yard of their house, or of a mosque or temple, or anywhere that
they have space, and can obtain permission. The end of the yarn passes over a cross
stick or trestle, and is being arranged evenly by the man in the tunic—the central
figure—who has a brush under his arm; the next figure is continuing the proper
distribution of the thread, and his brush is on his head ; the third figure is brushing
the thread, an operation which is very necessary, and requires a good deal of
dexterity. The brushes used are made of cocoa-nut fibre, or the root of the khus
grass, and are slightly charged with thin rice water for starch ; they are then moved
backwards and forwards with long sweeps of the arm, as well to starch the thread
slightly as to stretch and separate it, and remove all superfluous cotton down, or
unevenness in the yarn ; and this operation is performed several times, until the warp
yarn is fit for weaving. It will then be wound upon a roller, which fits into the foot
of the loom, and the weaving process by the shuttle and action of the treadles begins.
The woman seated near the centre figure is spinning with the common wheel of
the country, which is rude in construction, but which is on the same principle as all
other spinning wheels, that is, a catgut cord passes over the large wheel to a spindle,
which it turns with proportionable velocity, and the thread, as fast as it is drawn
out and spun, is reeled upon the small spindle at the end. The thread, or yarn,
spun by this means is never very fine, but suffices for the lower order of
manufactures, and spinnng forms part of the daily work of almost all Hindoo
and Mahomedan females of the lower classes throughout India. When women
have finished their household duties, and the men are absent in the fields, or
on ordinary occupations, groups of spinners may always be seen in every village,
sitting on the ground, or on low stools, under the shade of a tree or a high wall,
busily employed with their wheels and enjoying a comfortable gossip, while their
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children play about them. The wheel is worked by the hand only, the foot treadle
being as yet unknown in India, and the quantity of yarn produced is enormous,
finding a ready sale with itinerant dealers, or at the village markets or fairs of the
neighbourhood. English machine-made yarn is employed to a great extent; but
for many of the softer articles of ordinary wear, such as turbans, scarves, and waist
cloths, the native yarn is still, and most likely always will be, preferred. It bears
daily washing better, and never becomes stiff or harsh, as the more closely twisted
machine yarn is apt to do.

Weavers are of many classes, both Hindoo and Mahomedan. The Mahomedan
weavers, who are termed “Momeen,” or the “orthodox,” or “faithful,” produce
plain muslins, such as turbans and scarves, or loongees, which are waist cloths
worn by Mahomedans only, and coarse cloths called jote and khadi. They seldom
weave coloured yarn, except for loongees and pieces of soussi, a useful class
of fabric, of a somewhat coarse but very durable character, which is used by
women for petticoats and trowsers, and also for the covering of cotton mattresses,
and other like purposes. Mahomedan work is rarely of a fine character; but it is
honest and durable, and the Momeens enjoy a good reputation for quality as
regards durability of texture. For the most part they are very bigoted religionists
of the Soonee sect, meeting in their mosques for morning and evening prayers, and
observing all the requirements of dress, demeanour, shaving the “ orthodox” portions
of their hair, &c., and never wearing mustachios. They also observe the Rumzan
fast, and other “orthodox” ceremonies, with great strictness, and are much more
particular as a body in these respects than the Mahomedans of other classes. Many
of them can read the Koran and the commentaries upon it, as well as other religious
works, and some are fair Persian scholars; but they are not affected, as yet, by any of
our educational measures, and affect to despise them as heterodox. Their occupation
is an hereditary one; and they state that they are the descendants of Arabian
weavers, who accompanied the Mahomedan armies of invasion, which is not
improbable. Many of them are very fair, of a decided western Mahomedan cast of
feature, not unfrequently with grey ‘or blue eyes; and their women, who are
secluded, are reputed beautiful. They do not marry with other Mahomedan sects.
By some they are looked upon as low in grade; but they themselves arrogate a
religious superiority, and they have always been extremely exclusive in their
connections. On account of their bigotry, they are probably not a particularly
well affected class to our Government; but they are free from crime, and strictly
decorous in their relations of life.

Hindoo weavers are very diversified in character, and in divisions of sect or
caste. In the North-West of India they would appear to be of very low class,
scarcely ranking above “Chumars,” or leather-dressers, who are among the
Chandals, or outcasts. The weavers are perhaps in a somewhat higher grade, but
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can hardly rank even as Soodras, or, if within that class, stand very low. They
are termed Korreyas or Korees, and there are several divisions of them—Morwal,
Bhomuneeya, Nigoorejal, &c. In the latter clan or division there once appeared a
religious devotee or fukeer, who preached a doctrine of his own, made many
converts, and died at Benares, where his tomb is still an object of reverence and
pilgrimage. Korees eat meat and drink spirits, and are given to over indulgence
in the latter. As a class they are not very reputable, but are not accused of
habitual crimes or lawless conduct. They marry in their own grade only, and are
. worshippers for the most part of Devi or Bhowani, with the addition of some
demon worship, derived perhaps from their aboriginal condition. They always
bury their dead. It is most probable they were partially converted to Hindooism
by the Aryan invaders, and made slaves, as many other servile classes were, and
from this condition they have never emerged. The figures in the Photograph are
Korees or Korreyas; and it is not at all improbable that the word Koree is, in
fact, Kolee, an aboriginal tribe reclaimed from their savage condition, some
portions of which have become weavers, and are found practising that vocation in
other parts of India. These Kolees, like the Korees, do not weave fine cloths;
and in other respects their manner and condition of life have great similarity.
On the other hand there are honourable classes of Hindoo weavers, much
purer in caste, who are termed Joolaees, and are found all over India, which
the Korees are not, but only in detached groups. The Joolaees are Sudras
of good but not high grade. They rank perhaps next to Sudra Bunneas, and
with dyers, and other artizans ; but some of them claim the rank of Vaisya, and
are invested with the sacred cord. All these classes are weavers of fine goods,
turbans, scarves, bodice pieces of silk, or cotton, or mixed fabrics; saris, or womens’
cloths, and dhotees, or mens’ waist cloths. They do not weave khadi, or coarse
calico, or soussi; that is the work of the Momeens, or lower castes of Hindoo
weavers. They produce plain as well as coloured fabrics, and the manner in which
they arrange their colours, and weave stripes and checks, with broad borders of
figured silks, evince great practical knowledge of, and perfection in, their art.

To those interested in descriptions of Indian weaving, a work lately published
by Dr. Forbes Watson, reporter upon Indian products to the Government of India,
will afford much valuable and interesting information; and an inspection of the
fabrics of Indian weavers, from the very finest to the coarsest qualities, as arranged
in the India Museum by Dr. Watson, cannot fail to gratify every eye, as well from the
chaste and harmonious arrangement of colour as from the intrinsic worth and beauty
of the fabrics. Many attempts at imitation of these fabrics for the Indian market
have been made in England, and continue to be made; but the work of the Indian
weaver cannot be equalled, much less surpassed. It is more chaste and harmonious
in colour, the texture is more durable and better suited to the climate, and the colours
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improve with wear and washing; while those of the imitations fail sadly. The
English imitation may be cheaper than the Indian original ; but the people know by
experience that the original will, in the end, be the most economical. There is a
fair rivalry, however, in progress, and room enough for the rivals for many a year
to come.

In silk fabrics the Indian weavers, who are for the most Joolaees, fail in finish
beside the weavers of Lyons or Spitalfields. Their colours are not so bright or
delicate, nor is the work as fine or glossy; but it has one advantage over the
European, inasmuch as the colours and texture, stand the test of ordinary
washing, which the others do not. There are many kinds of body clothes worn by
Hindoos which are of silk only: women's and children’s saris, and men’s pitamburs,
or waist cloths. A Brahmin may not eat in a cotton waist cloth, except it be wet
or damp ; but he may eat in a dry woollen or silk one. Woollen cloths, therefore,
are used by the poorer classes, and silk by those who can afford it. In respect of
these fabrics the Indian silk weavers have as yet no competitors or rivals.

There is no question of the very great antiquity of the art of weaving in India.
Whether the Aryans brought it with them, as is most probable, or whether they
found it existent among the aboriginal classes, some of which were, no doubt, rich
and powerful, is a question which can never be decided ; but in the book of Menu
there are many texts regarding it, the weaver, for instance, who has received ten
“palas” of thread is not to increase the weight to more than eleven by rice water.
In the Mahabharat, the most ancient epic poem of India, antecedent perhaps to
Menu, and for which the Hindoos claim an immense antiquity, we find that, at the
'great tournament, or passage of arms, at Hastinapoor, the capital of the Aryan race,
“all the chieftains of the royal house, and all the ladies of Hastinapoor, were arrayed
in many coloured cloths, and garlands of flowers. . . . . When all was ready,
Drona, the preceptor, and Aswatthama entered the area in pure white garments;
the young princes also had garments of various colours.™ And there are many
passages of a like nature, with descriptions of flags and banners, in Mr. Wheeler’s
excellent abstract of the Mahabharat. These are all proofs that there were in those
remote times, weavers and woven cloths in India; and from the strictly hereditary
character of the occupation, while the form of the garments and manner of wearing
them has not changed, it is probable the colours and the fabrics are the same also,
or but slightly varied.

The subject of weavers will, however, occur again in the course of these
illustrations of the people of India, and will then be resumed.

* History of India. By J. Talboys Wheeler. P. 87.
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JATS.
(192)

N the course of previous ilustrations, Jats have occurred in Nos. 151 and
152 (ante), but those were of superior members of the tribe, and the
present Photograph is of a group of the lower orders, who, nevertheless, preserve
the same characteristics of fine soldierly figures, and strong, but simple, features.
In the North-West Provinces there are two grand divisions of Jats: one which has
become Sikhs, and is very numerous ; the other, the original stock, to which the
persons in the Photograph belong. The two divisions do not intermarry, except
on rare occasions, and their social customs differ in many respects. The Jats, for
instance, smoke tobacco; to the Sikhs it is forbidden. Blue is the national colour
of the Sikhs, which to a Hindoo Jat is unlucky. The Sikhs profess to have abjured
Brahminism and idolatry, and are followers of the simple doctrine of Nanuk ; the
Jats are still idolaters, and believe in Hindoo gods; pay some, though not much,
reverence to Brahmins, and worship the Ganges very particularly. They are, for
the most part, votaries of Krishna; but they follow the precepts of their spiritual
directors, or gooroos, and their purohits, or family priests, in whatever religious rites
they may be directed to perform. Among themselves they have no education,
and have a general contempt for schooling of all kinds. There are few who can
even read or Wﬁte; and to the Brahmins, Khuttris, Khayets, and other educated
classes, are committed all their accounts, and other transactions of mercantile and
household exigency. Not, indeed, that any of them are merchants, except as
regards the sale of the produce of their farms. They hold all trading and dealing
in money as merchants in much contempt ; and to call a Jat a “ Bunnea” would be
one of the greatest of insults.

All records of the Jats describe them as a fine, manly race of men, frank and
true in all their relations of life and its engagements. They enter into the regular
military service of our Government, and make good steady soldiers, both in the
infantry and the cavalry. In the rebellion of the year 1857, the Jat population did
not join in local excesses like the Goojurs, the Wattees, and other tribes; but were
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loyal, and decidedly on the side of order. The 14th Bengal cavalry is composed
solely of Jats, and did excellent service throughout that eventful period, without the
faintest suspicion of disloyalty ; and, if they had been needed, the tribe in general
were ready to assist the British Government to the utmost of its power. Many
attempts were made to overawe the Rajah and people of Bhurtpoor, and induce
them to join the disaffected movement in progress; but their allegiance and good
faith were proof against all such proceedings, a circumstance which was of the
highest importance in the local transactions of that critical period.

Jats are divided into clans, the most important of which are the following :—
Poonya, Suisinwar, Nuwokeya, Shang-Mull, Dhaya, and Dallal. They are not
restricted in marriage to their own clan, but prefer connections in it, if possible.
They marry only one wife, for the most part; but, in case of having no offspring,
may, perhaps generally do, marry another. They can also take the wife of a
deceased brother, if she has had no offspring, and raise up offspring to him. Jat
widows are not restricted from a second marriage, but it is not of so honourable a
degree as the first. Most of them, however, as a point of family honour, remain
single. In regard to illegitimate children, there is no denial of rights among the
Jats. They are received into the tribe, and entitled to shares of the family
property, in proportion with others. They have no prejudices in regard to
cooking and eating their food, as is the case with most other castes of Hindoos;
their fireplaces require no particular purification, nor do they object to eat out of
their precincts, or to use food, as bread, &c., which has been put by. A Jat
can take baked bread with him on a journey, for instance, with a little dressed
pulse, chutnee, cold vegetables, &c., and eat where he can, or pleases to do so. In
this respect their efficiency as soldiers is much enhanced. In all official reports
they are described as the best agriculturists in Northern India. They plough and
clean their fields efficiently; they understand the rotation of crops; and their
agricultural implements, if rude in form, are efficient for all purposes. They
understand the qualities of soils, the best methods of developing them, and the
application of manures. In short, Jat agriculture possesses a completeness and
thorough acquaintance with the local science of the pursuit, which forms a
favourable contrast with that of other classes of local farmers. - They are excellent
cart drivers ; and men not wanted at home, or who possess carts and bullocks, hire
themselves for journeys, or even for long periods between the rainy seasons, which
they usually pass at home. They are the great carriers of the cotton, madder, oil-
seeds, and other produce of Bundelkund, by which the railways and boats on the
Ganges are supplied ; and, in return, they bring back salt or British manufactures.
In all these transactions they are esteemed perfectly honest, and merchandize is
intrusted to them to any extent of value. These cart carriers generally travel in
companies, and their hardy drivers not only watch their cart camps at night, but
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are quite able to defend them against any attacks by robbers, even if any should
be attempted. But the character of the Jats preserves them from molestation.
They never become artizans in any capacity. Such pursuits are considered low
and degrading, and the clannish pride of a Jat is great. In their own society they
are frank and hospitable ; independent, but not rude or boorish in their demeanour.
They drink spirituous liquors freely, but are not intemperate. They eat flesh of
goats, sheep, and pigs, wild and tame; but not of cows or bullocks, and not
habitually ; their usual diet being millet or wheaten bread, with pulse and
vegetables, milk, &c. Their women are strongly made, and capable of sustaining
great fatigue. They are not secluded, except among the higher grades, and are
faithful and modest, well made, but without positive beauty, except in rare cases
and during youth. After middle age they become hard-featured and coarse.
They are very assiduous in their domestic affairs, and keep their houses neatly,
while they are cleanly in their persons. Neither men or women have any
particular, or, as it may be termed, clannish costume. That of the men is shown
in the Photograph; and the women universally wear the ordinary petticoat,
bodice, and scarf of Northern India.

The Jats consider they were a powerful race in former days. ¢ Jatshaie ya
Badshaie,” is a common expression to denote that they were rivals to sovereignty;
but the history of the period in which they attained any amount of local standing
does not show this distinctly. It has been sketched (ante No. 151); and before
the period of Rajah Chooramun, that is, in the latter part of the reign of Aurungzeeb,
they were little distinguished from the Goojurs, and other turbulent tribes of the
North-West Provinces, who were with difficulty controlled by the effete Mahomedan
Government of Delhi. During the troubled times which followed that Emperor’s
death, the Jats became more united in what may be termed a national resistance
against the Mahomedans, and in the establishment of local independence; but
beyond the principalities of Bhurtpoor, Gohud, and a few others of a minor
character, they made no progress. They were too weak, in a numerical sense, to
oppose or control the action of the Malirattas, and suffered in contentions with
them; and though at times they were in alliance with them, it was never of a
cordial character, and this was resented as opportunity occurred. When “the
Abdallee,” at the head of the Affghan nation, invaded India in 1759, the Jats, under
their great leader and Rajah, Sooraj Mull, were in alliance with the Mahrattas,
who had put forth their utmost power to oppose the Mahomedans, and to retrieve
the disastrous defeats of Sindia and Holkar. Not only had the whole available
armies of the Mahrattas been united, but the Rajpoot princes and the Jats had
furnished large contingents. Sooraj Mull had joined them with a force of 30,000
men, chiefly his best cavalry; but he did not approve of the constitution of the
Mahratta army, with its large train of artillery and other field encumbrances, and
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urged the employment of the national and heretofore successful method of
irregular warfare, as more effective against the enemy. But the Mahratta
commander, Sudasheo Rao Bhow, who had taken up his position on the field of
Paniput, was elated to the highest degree; the counsel of the Jat leader was
dismissed with contempt, if not, indeed, with positive insult; and the day before
the battle, which was fought on the 7th January, 1761, and ended in the total
ruin of the vast Mahratta host, he departed from their camp, and returned to
Bhurtpoor. Subsequent struggles with the Mahrattas occurred during the period
when Sindia was consolidating his own power after separation from the general
Mabhratta confederacy ; but they did not affect the independent position which the
Jats had secured, and which they have since maintained.
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GOOJURS.
(193)

N the Photographs Nos. 148 and 157, individuals of this tribe are represented.
In the present instance two young men, and a woman who is evidently a
widow, and perhaps their mother, form an appropriate group. Her head is
shaved, she has no marriage token about her neck, and two plain silver rings or
bangles have taken the place of the glass rings worn by married women and
unmarried girls. There is little to remark upon in regard to their costume: the
woman wears the petticoat, bodice, and scarf; and the young men the mirzaee or
jacket, and the dhotee or waist cloth of ordinary Hindoos.
All local reports agree in giving the character of this tribe as described ante
No. 148. They are dishonest, untrustworthy, and lawless in a high degree; and
require constant and unremitting supervision. They are notorious and successful
cattle lifters, pursuing this branch of robbery with determination and skill. Scouts
are dispatched, who find out an unguarded locality at some distance, and in a
neighbouring district. Men are stationed on the road to be taken on return, at
certain distances; and when the robbery has been effected, the cattle are driven
along by night, the drivers being relieved by the several parties on the road. By
these means as much as fifty miles will be covered in a night, and all traces of the
cattle lost, by their immediate division among the members of the gang, and
admixture with their own large herds. Goojurs take great pride in these lawless
achievements, and this spirit is maintained by the elders of the tribe and by the
women, who preserve traditions of past exploits; and it will require much time for
eradication. A common saying is applied to them. “Aheer (cowherd), Gurrerrya
(shepherd), Goojur—yeh tinon chahen oojur:” “ these three prefer the desert;” that
is, an open and waste country ; and is characteristic of their occupations. Cowherds
and shepherds are not, however, habitually lawless classes; but, indeed, much the
contrary. The notorious conduct of the Goojurs about Meerut and Delhi, in 1857,
has been before noticed. They suffered sharply for it, many of their worst leaders
having been tried and hanged, or transported for life; but it is questionable
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whether this has had any permanent effect upon the class in general, who would
be ready to resort to plunder on any favourable occasion, and no local report
details any satisfactory proofs of general amendment. Their agriculture does not
improve in character, nor do they betake themselves to other occupations than
those followed by their forefathers.

In many respects the Goojurs resemble the Jats. They are indeed a handsome
tribe, and both men and women are remarkable for powerful figures and fair
complexions. The women in particular are remarkably good looking, and have a
bold free carriage and demeanour not usually seen among Hindoos born in Northern
India, and are in these respects superior to the Jats. The two tribes can eat
together, and use a common hookah, take water from each other, and the like ; but
they do not intermarry. While the Jats are honest, frank, and trustworthy in all
respects, the Goojurs are lawless, mulish, revengeful, and wrong-headed, professing
no loyalty to any one. Thus, by the relative character of the tribe, one has reached
the dignity of an independent state for the largest proportion of its members—
which is a subject of never failing pride—while the other has remained in its
original condition, distracted by small feuds, man against man, and village against
village, thus preventing any cohesion for a common purpose.

In addition to their agricultural pursuits, the Goojurs are herdsmen like the
Aheers, but not shepherds. They breed and rear cattle very successfully, supplying
their districts with sheep and pack bullocks, and the cantonments and cities of the
North West with animals for slaughter. They also make and sell ghee in large
quantities, and these are perhaps their most successful pursuits. They are divided
into several clans, Kasees, Nagrees, Bhuttees, &c., and in some districts they are very
numerous. Shekawuttee, Goorgaon, and Buwanoo, near Hardwar, contain large
proportions of them. In their social customs they differ very little from other
Hindoo castes of the same rank; they are Sudras, though they affect a higher
station, on account of their presumed descent from Rajpoots. If they ever
had, which is doubtful, any particular tribal customs, they have disappeared. They
employ Brahmins for their religious ceremonies, that is marriage, naming of
children, purification, and the like, and they burn their dead. Their widows are
allowed to remarry, if they please, by the Danecha rite; but this marriage, though
it does not affect the legitimacy of children, is only of a second rank; and women
who have had children rarely if ever remarry. In this respect, as indeed in most
others, they resemble the Jats and Aheers. Like the Jats they eat all flesh, except
that of cows or bullocks, and are particularly fond of wild hog. They drink spirits
also, and smoke tobacco and ganja, or hemp leaves, and their women use opium as
well for themselves as their children. The Goojurs are by no means so thrifty or
so rich as the Jats, which may be accounted for by their differences in character, nor
are they by any means so industrious. They live in a poorer class of dwellings, and
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the clothes and ornaments of their women and children are of an inferior character;
nor do they take employment like the Jats; they probably cannot obtain it on
account of their indifferent character. Some of them, however, have enlisted in the
local Shekawattee corps, and do good service, but they do not enlist in general service
regiments, and have an objection to go to any distance from their individual
localities. Like the Jats they have had one celebrated religious teacher, Dya Rain,
who is buried at Jungsalla, and his memory is still held in great reverence. As
may be supposed, the Goojurs are entirely uneducated, and affect to despise learning
as unmanly. Very few of them can write or read, and they do not avail themselves
of local means of education.
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NUTS.
(194)

N Vol. II., Nos. 105 and 110, two representations of females of the Nut or Nuth
tribe have been given, and with them the character and occupation of the class
have been described. The present Photograph has been selected because it shows a
group of Nuts, in the act of performance of legerdemain tricks, in which they are
very expert. 'The trick under performance is a clever and pretty one. The balls
on the string are made to vary in number, and finally to disappear without
any apparent process; and the mode of operation is simple and unpretending, so
as to disarm suspicion. On the ground are three cups, used very much on the
thimble-rig principle. A white pebble or a wooden ball is employed instead of
the pea. The performer takes up one cup after the other till he finds the ball.
He tells it to stay where he has put it; but the ball is erratic, and appears now in
one, now in another, always the least likely of the three. No one appears to
touch them, and the cups are on the bare ground. The earthen pot, with a
human face, is made to speak, and a variety of tricks are done with it, and with
the other simple articles lying before the group. The performance is always in the
open air, in a village street, before its gate, or on the gravel walk of a garden. No
attempt is made at assistance by screens or other properties, and its success
depends upon the real dexterity and cleverness of the operators. Many of the
tricks of Nuts have been introduced lately into English exhibitions; but the Nuts’
performance of the growth of mango trees, and the basket trick, are not as yet by
any means equalled by their European fellow exhibitors.

The latter is made a very amusing performance; and the scene being a
village street, with a crowd of people around, the performer, after telling absurd
stories about his sword and his own prowess, which provoke laughter, seizes an
urchin who has langhed the loudest—most likely a confederate—holds him down,
and places a large basket, which is lying by, upon him. The audience is thereby
satisfied that the boy, who is howling under the basket, and making frantic efforts
to push it away, is really there, and that there is nothing for the basket to rest
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upon but the earth. Now ensues a dialogue between the boy and the performer,
who finally determines that he ought to put the boy to death for having insulted
him. Then he brandishes his sword, and plunges it into the basket, jobbing it in
all directions. Horrible screams are at first heard, which subside into groans, and
these at last cease. The performer then shows his sword in triumph, apparently
red with blood. “Ah!” says he, wagging his head, “he’s dead ; now, let's look at
him.” The basket is kicked away, but there is no boy, and the urchin is discovered
laughing in the crowd. This is generally the last feat performed, and is rewarded
by the pyce and cowries of the bystanders.

The Nuts are tight-rope dancers also, and some of their feats are extremely
curious, displaying great strength. A man will tie the four legs of an ass
together, and put his neck through them, allowing the beast to hang at his back.
Upon the ass, and across his own shoulders, he will mount one of his daughtérs.
At each end of his balancing pole are baskets, in one of which are two or three
small children ; in the other, as many kids, or a goat, or dogs, to balance them.
Thus equipped, he walks up one slope of the rope, settles himself firmly upon its
forked supports, and proceeds across the centre, sometimes steadily, sometimes
standing on one leg, then on the other, and again pretending to fall. In the centre
~ the girl on the ass jumps up, stands on one leg, makes a salaam to the audience,
and cries lustily for largess. The man then proceeds, and runs down the further
slope, into the arms of the people who catch him.

Nut girls also perform many wonderful feats. One is, to climb a high
bamboo pole, perhaps thirty feet high, which is fixed upright by stays. On the top
of this the girl places a brass dish. She then lies out at full length on the dish,
her face downwards, and her legs and arms stretched out. Suddenly she sets
herself spinning round with great velocity, which is the chief feat of the exhibition,
and is repeated several times.

But their most wonderful performance, which few can do, is by a man, and is
called the frog trick. He borrows all the swords he can collect from the bystanders,
usually as sharp as razors, and drawing each, places the whole irregularly on the
ground, the edges being uppermost, and the swords held in their position by the hilts
and the points being settled in the ground. When an area of perhaps twenty square
yards has been covered, spaces being left between each sword, the performer leaps
into the middle, rapidly performs some reverential postures to his tutelary divinity,
then bends down till his hands and feet, outstretched, touch the ground. In this
posture he leaps from place to place irregularly, barely, as it appears, avoiding the
upturned edges of the swords; and when he has covered every space, the play is
over. It is really, however, a very dangerous feat, nor will even good performers
attempt it without demanding a large reward.

It is difficult to determine any probable origin for the Nuts. They are not,
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perhaps, pure aborigines, yet have a strong aboriginal element among them in demon
and snake worship, and in peculiar and very secret ceremonies, to which they
attribute their success as performers, and their protection in their dangerous feats.
Such ceremonies are only performed in their own camps, and in desert places where
no one can see them; and they form the initiatory rites of young beginners, who
necessarily preserve the secrets, whatever they may be, with perfect faithfulness.
Sacrifices of animals and fowls take place on these occasions, nor is demon worship
in any form unaccompanied by blood shedding. In Nut families the best looking
girls are chosen for performers. These are not married, except to a dagger,
and ordinarily become courtezans, being instructed in dancing and singing. In
later life they become the concubines of men of the tribe, or contract: second class
marriages with them; but some females are always set apart for regular marriage.
They are not taught performances of any kind, and their duty to the tribe is to bear
as many children as possible. Some of the Nut women are very handsome ; all,
particularly the performers, are fond of gay clothes and ornaments, and Nut
females are sometimes possessed of considerable wealth in jewels and gold. If a
performing girl should bear a child, she is withdrawn at once from performance.
Such a proof of her fertility is too valuable to be wasted.

Nuts belong to no settled community ; they wander as they will from town to
town, or village to village, living in tents after a true gipsy fashion, or in tents
made of reed screens, which are weatherproof, and can be removed at will, rolled up,
and carried away. They use asses for carriage, with bullocks, and ponies, which
are ridden by the women. Reasons have already been given why they have to
be watched carefully by the police; but of late years their feats in dacoity have
been sharply suppressed, and it is probable that the crime is now rarely practised
by them. At one period, however, before the department for the suppression of
dacoity was established, the Nuts were among the most daring and notorious dacoits
of India.

Although Nuts profess to be Hindoos, and, for the most part, bear Hindoo
names, yet Mahomedan names are not unknown among them, and they are all
votaries of some Mahomedan saints. Of these, Shah Madar, of Mukkinpoor, in
Bengal, is perhaps the greatest, but there are other shrines in various parts of India
to which equal reverence is paid. Nuts also observe some Mahomedan ceremonies,
but they do not practice circumcision. In marriages they do not employ Brahmins.
Their ceremonies are performed .in their own camps by elders of the tribe,
who are held in great reverence. The Nuts eat meat, but not beef, and
drink frequently to excess. Those who perform dangerous feats have to train
themselves for them, both men and women, and their gymnastic exercises are very
severe. During the period of training all intoxicating liquors are forbidden. There
are many divisions of the Nut tribes: Inglas, Bamunwal, Naheewal, &c.; and



NUTS.

particular feats are, as it were, the hereditary property and occupation of each tribe,
with which the others do not interfere. Parties of them accompanied the
Mahomedan armies into the Deccan, and settled there; and some of them had, and
may still have, formal grants from Aurungzeeb of certain rights, of collections of
grain, and other perquisites, from village communes of certain districts enumerated.
Many of these families exist in the Deccan and Berar, chiefly in the Nizam’s
territories; but proper Nuts are rarely found south of the Krishna. There they are
met by other Tamul and Teloogoo performers, who are possessed of equal, and
perhaps superior accomplishments.
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SANSEEAS.
(195)

HE wandering tribes of India form a very remarkable feature of its population,
and among them are found professors of normal hereditary crime in every
possible shape, from the remorseless Thug and Dacoit to the cheats, pickpockets, and
petty thieves who follow their calling in every bazar or fair of the country. There
may be criminals in other classes of respectable and settled habits; the love of
crime may tempt many to indulge in it; acts of crime may be committed without
much premeditation, from corruption by evil company, or from actual want; but
the crime ends with the person who commits it, it is not perpetuated by his class,
nor does it descend to his children. The wandering classes of India, however, show
a complete reversion of this rule. They have been vagrants from the earliest
periods of Indian history. They may have accompanied Aryan immigrants or
invaders, or they may have risen out of aboriginal tribes; but whatever their
origin, they have not altered in any respect, and continue to prey upon
its population as they have ever done, and will continue to do as long as they are
in existence, unless they are forcibly restrained by our Government, and converted,
as the Thugs have been, into useful members of society.

Among these tribes the Sanseeas occupy a place of pre-eminent notoriety.
They are neither Hindoos nor Mahomedans in reality, but profess to be Hindoos,
and do not practise circumcision, by which rite alone they could become
Mahomedans. They are essentially outcasts, admitted to no other caste fellowship,
ministered to by no priests, without any ostensible calling or profession, totally
ignorant of everything but their hereditary crime, and with no settled place of
residence whatever; they wander as they please over the land, assuming any
disguise they may need, and for ever preying upon its people. When they are not
engaged in acts of crime they are beggars, assuming various religious forms, or
affecting the most abject poverty. Their women and children have the true whine
of the professional mendicant as they frequent thronged bazars, receiving charity,
and stealing what they can. They sell mock baubles in some instances, but only
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as a cloak to other enterprizes, and as a pretence of an honest calling. The men
are clever at assuming disguises; and being often intelligent and even polite in
their demeanour, can become religious devotees, travelling merchants, or whatever
they need to further their ends. They are perfectly unscrupulous, and very
daring in their proceedings. As Thugs, many of the leaders of their gangs
were the most destructive on record ; as Dacoits, they were the most merciless and
the most desperate. They have not the slightest compunction in committing
murder, but they do not commit it from motives of revenge, only in the exercise of
their hereditary calling, by which they and their forefathers have supported
themselves from time immemorial, and of which the legends live among them. Any
one could become a Thug or Dacoit, and the societies had as many Mahomedans
as Hindoo professors; but to be a Sanseea Thug or Dacoit was impossible to any
one but a Sanseea, and the mysteries of these callings have been thus preserved
throughout generations.

The Sanseeas are not only Thugs and Dacoits, but kidnappers of children,
and in particular of female children, who are readily sold, even at very tender
'ages, to be brought up as household slaves, or to be educated by professional
classes for the purpose of prostitution. These crimes are the peculiar office of the
women. Nor are they all. The kidnapping of children, when they have any
ornaments on them—and it is almost an universal practice in India, for those who
possess them, to load their children with gold and silver articles of jewellery—
leads in most cases to their immediate murder. For this purpose the Sanseea
women are said to carry about on their persons a thin cord, for the purpose of
strangulation; and the name of the tribe is stated to be derived from the Hindi
words, Sans-lena, “to take away breath,” which has been contracted into Sanseea.
Members of the tribe, generally a few families in company, wander over the whole
of Northern India, but are found also in the Deccan, sometimes by themselves,
sometimes in association with Khunjurs, or a class of Dacoits called Mooltanes,
who have perpetrated some of the most daring gang robberies on record. In
travelling, the Sanseeas often assume the disguise of Hindoo pilgrims to celebrated
shrines, carrying with them baskets containing pretended Ganges water, to sell to
ignorant people, or on pretence of offering it at the shrine to which they assert
they are proceeding. In the Deccan and Malwah they are known under the
designation of Bhéts, or Bards, a profession to which they have no pretension, and
under which the worst dacoities are committed.

The daring boldness with which such deeds used to be perpetrated, was
worthy of a better cause. In one affair on record, and in which a banker in
a military cantonment was robbed of a large amount of money, the gang,
as transpired from the confession of its leader, afterwards apprehended, first
reconnoitred the locality, then, under pretence of changing money, ascertained
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where the banker’s money chest was kept. At the time appointed, a chosen band
repaired to the appointed station just before the evening lamps were lighted,
entered the house, and speared a man who resisted, securing the treasure; while
the military sentry in the bazar near the guard house was also speared and killed
on the spot, as he turned on his post in the direction of the house attacked. The
gang was not disturbed, and got clear off with its booty, travelling rapidly to a place
where ponies had been posted for them, and afterwards joining their camp, which
was at a distance of forty miles. No one had seen the robbers come, no one had
seen them go. They were never traced, and the perpetrators would never have
been discovered, but for the confession of their leader.

On another occasion a few Sanseeas, with some others, attacked a rich
banker’s house at Gudduk, in the Deccan, speared him and his son in their house,
and carried off booty to a large amount without alarm in the town. It was only
by chance that a trace had been obtained of the actors in this tragedy, of the
perpetrators of which no local clue existed, and in regard to whom the local police
were utterly at fault. Most of the gang were apprehended, and it was proved that
they had gone more than one hundred miles to commit the deed, from a foreign
territory, in which they relied upon not being traced. It was no wonder these
men were formidable. Foreigners themselves, vagrants, unknown and uncared
for, they could arrange and carry out, with perfect success, expeditions such as
these, without much chance of detection; and, no doubt, for centuries past, they
had exercised their vocation almost without check. In native states there was no
pretence of police. The local authorities were venal, and very readily hushed by
a fair proportion of spoil. If] here and there, crimes became unbearable, some one
caught red-handed, had hands or feet lopped off, as a warning to others; but such
instances were rare. It required the perseverance and intelligence of English
officers to get at the root of this hereditary evil, and to crush it out, and
much has been effected. The most mischievous leaders of the Sanseeas, and other
hereditarily criminal tribes, have been disposed of, and crime has been checked;
but the germ of it remains, and it would be taken up by classes like the Sanseeas
upon any opportunity. The secret rites of the tribe are still practised, and its
traditions, to them glorious, of by-gone affairs, survive among them ; opportunity
is all that is required for the practice of their hereditary crimes, and if they have
become impossible in British territory, who is to check it in native states, or follow
classes like the Sanseeas wherever they wander? It is, perhaps, a difficult
question for Government to deal with; but it is not impossible that they might be
- collected and settled as a colony in some locality, instructed, as the Thugs have

been, in useful and even profitable arts, and thus reclaimed from pursuits in which
they have never known in regard to others, the same instincts of humanity which
exist among themselves.
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It would be a motive of curiosity alone that would follow the Sanseeas into
their secret rites and social customs. The rites are propitiatory, being sacrifices
to Devi or Bhowani, on the blessing of the spear heads, for the dacoity, or the
torches which are to light the ga_ng~ to its work. Strict observance of omens, lucky
or unlucky, and under some disguise perhaps, a feast to Brahmins, or caste-fellows,
if much plunder has been secured, constitutes their religion, if such it may be called ;
yet which is practised with faith in the means employed, not for any motive of
veneration, but to insure entire success.

Sanseeas have as many wives or concubines as they can support. With the
first is a caste marriage, with the rest but scant ceremony. Some of their women are
good looking, but with all classes, women and men, exists an appearance of suspicion
in their features, which is repulsive. Sanseeas bury their dead, and wear the lock
of hair on their heads common to most Hindoos. They never wear beards but for
purposes of disguise. They are, as a class, in a condition of miserable poverty,
living from hand to mouth, idle, disreputable, restless, without any settled homes,
and, for the most part, without even habitations.

They have no distinct language of their own, but speak a dialect of Rajpootana,
which is so disguised by slang, or Argét terms of their own, that it is unintelligible
to other classes.
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OODASSEES.
(196)

HE word “ oodas” signifies “unsettled,” “ melancholy,” or “sad,” and has been
adopted by these devotees to distinguish their class or sect. What the
Bairagees are to the Hindoo classes, the Oodassees are to the Sikhs. They are -
followers of Nanuk, the great Sikh teacher and founder of the national Sikh faith,
and observe his doctrines and precepts. In many respects their profession is of a
more austere character than that of the Bairagees, inasmuch as they wear no clothes,
but only a rag, which barely serves the purposes of decency; and they are not
unfrequently seen in a state of absolute nudity, when perhaps they are most
reverenced. They profess to own no property whatever, not even brass cooking
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